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FOREWORD

A balanced and fair evaluation of the extensive teachings of Robert Thieme has been
overdue. The writer of this volume has achieved a balance between proper recognition of
the good qualities of the teaching ministry of Colonel Robert B. Thieme and at the same
time a candid evaluation and critique. The author has had a long and warm relationship
to Colonel Thieme which has enabled him to show proper appreciation of those aspects
of his ministry which are commendable. At the same time, he has not blindly ignored
problems which many have noted in these same teachings. As one who has had a long
persona relationship with Colonel Thieme, | have been distressed both by those who
shower undiscerning praise upon his teachings as well as those who have been unfairly
critical. While the comments of Dr. Wall and his analysis will probably not satisfy either
the severe critics nor the avid followers of Colonel Thieme, this volume presents an even-
handed, fair analysis which will be welcomed by many Christians who have been
searching for a thorough study and proper evaluation. It is hoped that this volume will
put in proper perspective the questions which many people have raised, arising out of
great admiration for Colonel Thieme or prompted by critical opposition. This volume is
commended to the Christian reading public for its solid contribution.

John F. Walvoord

Xiii



Xiv



PREFACE

Without a doubt, we live in an era of diverse doctrina systems and numerous
influential teachers. When one of these teachers builds both an elaborate theological
system and an impressive following of educated people, he demands the attention of the
theological community. Such a person is Robert B. Thieme, Jr., pastor of the Berachah
Church in Houston, Texas.

The author, a native Houstonian, has been personally acquainted with Bob
Thieme for twenty years. From Thieme's teaching, the author has seen very remarkable
and positive results in his own life and in the lives of many friends and family members.
He has had the opportunity to,study at the same seminary from which Thieme graduated
and to minister in Houston churches for most of the past ten years, and he knows
personaly many of the former staff members and present and former members of
Berachah Church. He has aso had opportunity to observe numerous problems that have
developed in the lives of some Thieme disciples as well as the division caused by the
extreme student-to-teacber loyalty and dependence developed in many Thieme disciples,
some of whom have caused major divisions among evangelical Christians.

In view of both the prominence of Thieme's ministry and the apparent problems
resulting from his influence, a study of those doctrinal areas most closely related to
Christian practice is in order. Though two dissertations have already been written on
Thieme, another is needed. The first was a Ph.D. dissertation by George King at the
University of Illinois on Thieme's preaching method; the second was a broad overview of
his entire theological system by Dick Koopmans at the California Graduate School of
Theology. Though both made helpful contributions, neither was designed to carefully
evaluate Thieme's exegesis and his categorical studies relating to Christian living. It is
his teaching in this area that has raised most of the controversial issues surrounding his
ministry.

In an attempt to maintain personal objectivity and a loving attitude, and at the
same time to make a positive contribution to the development of Christian unity,
doctrinal purity and practical godliness, the author has attempted to present an
unemotional, objective analysis of these controversial issues, through a study of those
doctrines Thieme himself acknowledges to be significant to Christian living.

The assistance in the collection of data provided by Thieme and his staff was
greatly appreciated. Thieme indicated no reluctance to cooperate, except with the one
qualification -- that his teaching be treated fairly, that is honestly representing his
position.1 It isthe author's hope that not only the presentation of

! Before the final draft of this dissertation was presented to the Seminary, Thieme was given the
opportunity to read it and to correct any possible misrepresentations of his doctrine. Aside from a few
corrections concerning personal data in the introductory chapter, he did not indicate any errors in the
descriptions of hisdoctrinal position.
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Thieme's doctrinal stance is both fair and honest, but that the critique is likewise a fair
treatment.

To embark on such a study and critique is fraught with dangers. To attack a man
of God without cause is worthy of divine discipline. To evaluate the ministry of one of
God's servants, when it is not one's responsibility to do so, likewise is a precarious
position to be in. On the other hand, to avoid doctrinal issues raised by a teacher in the
body of Christ that are affecting the lives of many believers would be irresponsible.

Realizing these dangers, the author was forced to answer two basic questions: (1)
Is it his responsibility to evaluate the teachings of Bob Thieme? (2) To what extent
should Thieme's ministry and personal life be examined?

In answer to the first question, yes, it is the responsibility of the elders and the
functioning pastor-teachers in the body of Christ to guard the flock of God over which
they have been given oversight (Acts 20:28), to examine and reprove false teaching (I
Timothy 1:3; Titus 1:9), and to provide this same ministry to the body of Christ in
genera (asillustrated by the ministries of John, Paul, and, Peter).

In answer to the second question, all of us are sinners by nature, and should not
mete out judgment of others lest we be judged (Matthew 7:1-5), unless such a judgment
is clearly one's responsibility (as illustrated in 1,Corinthians 5 and implied in Paul's
listing of the qualities for spiritual leaders to be used by Timothy in evaluating potential
leaders). In the case of Bob Thieme, any personal sin (and this writer is not implying that
there is or is not such) or questionable conduct of his ministry, worthy of church
discipline or reproof, is in the hands of his deacons and church who must answer to God
for either unjust attacks on a pastor- teacher or irresponsible ignoring of wrong doing.
Nevertheless, though it is not the author's responsibility to pass judgment on Thieme's
persona life and ministry, facts concerning actions in his life that are clearly consistent
applications of his teachings and information relating to controversy over his teachings
are both relevant and appropriate items of investigation to ascertain the soundness of the
doctrinesinvolved.

It is the prayerful desire of the author that no part of this dissertation will be
construed as a malicious attack on a man but rather a fair evaluation of doctrine, and that
the ultimate impact of this study will promote the unity, growth, purity, and stability of
the body of Christ and will bring glory to our blessed matchless redeemer and Lord, Jesus
Chrigt.

Houston, 1978



Introduction

One of the most controversial figures in America today is the pastor of
Berachah Church in Houston, Texas, Robert B. Thieme, Jr., respectfully
addressed by hisfollowers as the "Colonel." Through the widespread influence of
his small paperback books and his tapes, Thieme has become a major
ecclesiastical and theological phenomenon in the twentieth century as is
evidenced by recent magazine articles’ and a special report prepared by a
commission of the Independent Fundamental Churches of America® His
intellectual brilliance, commanding style and persona charisma have captivated a
host of disciples. His church of athousand seats is filled every Sunday and is at
near capacity amost every night of the week for Bible class.

THIEME'S INFLUENCE

Evidence of the widespread influence of Thieme's ministry can be
observed in the extensive and varied avenues through which his doctrinal
contributions presently are being disseminated.

Ber achah Publications

Early in his ministry Thieme produced a variety of printed materias
including expository notes on Bible books and basic doctrine messages,
frequently in mimeographed form. In recent years these have been replaced by a
series of attractive books (more than sixty-five have been published) consisting of
edited transcripts of sermons and Bible class lectures. With a nationwide (and to
some degree world-wide) distribution, these small paperback books, which are
offered free of charge upon request, have had and continue to have a far-reaching
impact. In 1975 alone, over 300,000 pieces of literature were distributed.

Other Publications

At least two individuals have sought to organize Thieme's teaching into
notebooks produced for distribution. Ralph G. Braun of Brookings, Oregon,
complied and edited a loose leaf notebook series entitled Categorical Bible
Studies® that arranges Thieme's teachings by his categories as referred to in the
taped

! See William J. Peterson and Stephen Board, "Our Non Prophet Press," Eternity, March, 1977, p.
49; and Denny Rydberg, "Sieg Heil at Houston," The Wittenberg Door, April-May, 1977, pp. 22-
24,

! Lyle P. Murphy and Harold L. Pothoven, Report of the Commission on the Impact of the
Teachings of R.B. Thieme, Jr., n.d.

2 | nterview with Robert B. Thieme, Jr., Berachah Church, Houston, Texas, 16 September 1977.

% Ralph G. Braun, ed., Categorical Bible Sudies, 3 vols. (Brookings, Oregon, n.d.).



lectures. A similar approach has also been carried out by Marge Milliren of
Portland, Oregon, under the title Nutshell Notes:*

Electronic Media

Perhaps the most characteristic means of communication identified with
Thieme's ministry is that carried on through magnetic tape recordings. Between
thirty and thirty-five thousand tapes are produced and distributed each month by
Berachah Church's Tapes and Publications Department.® Again, in accordance
with Thieme's teaching (which will be discussed in a later chapter), there is no
charge for the tapes -- only free-will offerings.

In addition to Berachah's direct tape distribution, Thieme has authorized
fifteen tape franchises including some in Australia, Canada, New Zealand, South
Africaand England.’

Another interesting development in Thieme's growing ministry is "Bible
Class By Telephone.” At an appointed time prior to each Bible class a group in
another city calls a prearranged telephone number, and the Berachah sound
system is connected to their public address system. Such groups are located in
nine Texas cities and in Tulsa, Oklahoma, Portland, Oregon, and Louisville,
Mississippi.?

Beyond the tape and telephone outreach, Thieme's teaching is regularly
aired over thirty-two radio stations across the nation. ®

Conferences

During the year Thieme attempts to provide what he calls "face-to-acre"
teaching in different parts of the country. Averaging about one Bible conference
amonth, he seeks to strengthen the ministry of the tapes and publications.™

Pastors

Although Thieme's commitments do not alow time to individually
disciple young pastors, he has had a remarkable influence on a large number.
Many regularly listen to tapes; some move to Houston to study at Berachah "face-
to-face;" some participate in Bible conferences, some of which in the past have
been specifically designed for pastors.

* Marge Millren, ed., Nutshell Notes, .3 vols. (Portland, Oregon, n.d.).
® Thiemeinterview, 14 June 1977.

" Berachah Church Bulletin, 31 July 1977, Houston, Texas, p. 6.

8 Ibid, p. 5.

* |bid.

% pid, p. 7.



Another development, with far-reaching implications, is the recent
establishment of the Tulsa Seminary of Biblica Languages, a school both
encouraged by Thieme and influenced by his methodology and emphases. This
seminary officially began in September of 1977 under the leadership of Glenn A.
Carnagey, following an abortive attempt by Richard Fugate to establish the
Seminary of Biblical Theology in Tulsa, earlier in the year. The lack of financid
support prevented Fugate from carrying out his extensive plans; therefore,
Carnagey decided to expand his already established Greek and Hebrew coursesin
Tulsa, utilizing space provided by the American Christian College.**

Missions

Although a current church bulletin indicates that nine missionaries are
presently being supported by the church,'® the most prominent emphasis in the
church is directed toward a newly founded mission board, Operation Grace World
Missions, Inc. According to a church bulletin announcement, the mission was
formed "because of legaistic and unrealistic policies of most faith missions,"
which have produced a need for a "haven for refugees who are persecuted for
their grace stand"*® The obvious design of this mission is to provide an ever-
widening influence of Thieme's particular theological emphasis.

Primary Contribution

Why has Thieme's ministry been so highly successful when measured in
terms of the extent of hisinfluence? The answer lies not only in his intellect and
his personal gift and charisma, but in a distinctive contribution he has made to the
Christian community. In the sixteenth century the reformers took the Scriptures,
which had been kept from the common people and began to preach the Bible and
trandate the Scriptures into the languages of the people. In the twentieth century
Thieme has attempted to do the same thing with theology and detailed exegesis of
the Scriptures. Although some of his terminology has aroused criticism and
ridicule in some quarters, he has succeeded in communicating to a large segment
of Christendom, and to many non-believers, much biblical truth heretofore
restricted to the seminary halls. Furthermore, he has devoted years of study to the
development of doctrine previously either overlooked or treated only partially by
other teachers.

" Tulsa Seminary of Biblical Languages, Catalogue, (Tulsa, Oklahoma, 1977), pp. 1, 2,7.
12 Berachah Bulletin, p. 6.
13 Berachah Bulletin, 22 May 1977, p. 7.



CURRENT CONTROVERSY

In the 1960's the maor negative criticisms of Thieme were directed
toward his pulpit style and vocabulary, his domineering and seemingly arrogant
demeanor, and his strong, right wing, political opinions. However, in recent years
more serious allegations have arisen. Many accuse him of teaching doctrinal
error and causing division in local churches and separation between Christian
brothers. Even the possibility of outright heresy has been raised by some. In the
light of Thieme's widespread influence, the evangelica community has the
responsibility to evaluate both Thieme's teachings and the alegations against him.
An examination of the current controversy will help to focus our attention on
those areas most demanding of our attention.

Responseto Thieme's Ministry by Many in the Christian Community

The reaction to Thieme's ministry by many Christian leaders all over the
world on many occasions has tended toward hardline rejection. In one case a
missionary, Barton Browning, was "kicked out of his mission because he wouldn't
quit listening to tapes."** Such experiences have occurred to others as well, which
have led to the establishment of a new mission board, oriented to those in
agreement with Thieme's ministry.” One Bible college president is reported to
have forbidden his students to listen to Thieme tapes,*® and at least one pastor has
published warnings against the use of Thieme materias.’ One pastor who
formerly had promoted Thieme books and tapes felt obligated to preach a
message denouncing what he considered to be dangerous and divisive teachings
and influences from Thieme.*®

At one time Dallas Theological Seminary had many students that were
products of Thieme's ministry. Today, however, the breach between Dallas
leadership and Thieme has widened. Berachah no longer carries Dallas Seminary
on its prayer list, though an official form letter to prospective pastor-teachers
recommends Dallas Theological Seminary along with Grace Theological
Seminary, Talbot Theologica Seminary, and the new Tulsa Seminary of Biblica
Languages for gaining proficiency in linguistic tools. Some professors of Dallas
have been

 Thiemeinterview, 14 June 1977.

* bid.

'8 | nterview with Buddy Dano, Berachah Church, Houston, Texas, 1971.

" Warten E. Bathke, "Why We Don't Use Bob Thieme Materials," Fountains of Faith, 2 May
1975, p. 1.

'8 | nterview with Pastor Jack Dark, Open Door Bible Church, Beaumont, Texas, 14 September
1976.



quoted as raising some serious questions concerning Thieme's teachings.® The
Admissions Committee at Dallas Seminary, furthermore, is quite reluctant to
accept new students from Berachah, because of a history of problems involving a
"critical spirit" and a"rigidity" that negatively affected some classes.®

Such reactions stem from two sources. information concerning Thieme's
personal life and information relative to his teaching ministry.

Attacks Related to Thieme's Personal Life

First, allegations relating to Thieme's personal life have been made from
time to time, and criticism of his personality frequently rise to the gossip level.
Such material is not the direct concern of this dissertation. Rather, such
information should either be ignored and squelched, or proper biblical patterns for
rebuke and discipline should be carried out.”* The body of Christ is not edified by
the spreading of bad reports on anyone; therefore, this dissertation will not
directly address this area.

Criticism Directed Toward Thieme'sMinistry

Second, although Thieme's personal life is not of direct concern to the
pastors in the Christian community at large, the effects of his teaching ministry
are. The following observations and criticisms, though some are emotional
overreactions to a degree, serve to underscore the great need to understand and
evaluate the doctrinal framework that lies behind the alleged evil by-products of
his ministry.

Division. Robert G. Walter, a Baptist minister from Pennsylvania, in The
Baptist Bulletin points out the divisive character of portions of Thieme's
teachings.

In recent months, many Christians have been sending for
the tapes and booklets of a man by the name of R.B. Thieme, Jr.,
pastor of Berachah Church, Houston, Texas. His material has been
circulated widely, with the result that people have left their sound
churches to

19 Warren Bathke quotes Dr. Ellwood Evans at length in his article in Fountains of Faith, "Why
We Don't Use Bob Thieme Materials," and Robert G. Walter includes copies of letters from
current faculty members, Dr. CharlesRyrie and Dr. John Walvoord, and from former professor,
Dr. Philip R. Williams.

20 Telephone interview with John Beverage, Director of Admissions, Dallas Theological
Seminary, Dallas, Texas, 26 August 1977.

2L A pastor should be confronted privately and then with one or two othersif private exhortation is
not received; then if aproblem still remains and there are two or three witnesses, he should be
brought before the church for discipline (Matt. 18:15-17; 1 Tim. 5:19).



form "Thiemite" Bible study groups and even "tape churches." A
number of fundamental churches have had serious conflicts and
divisions, engendered by his supporters. %

In The Discerner, which cals itself "an interdenominational heresy-
exposing quarterly, " David Larsen of the First Covenant Church of Minneapolis,
Minnesota, writes concerning Thieme:

Heis generaly conservative and sound but in late years has
developed some very curious and dangerous teachings which have
been repudiated by Dallas Seminary. Followers of Thieme become
fanatically loyal to their mentor and often create divison and
discord in local churches.®

The report of a commission established by the Independent Fundamental
Churches of Americato study the impact of Thieme's teachings, records a number
of instances of church division issuing from the Thieme tape ministry.** The
author aso has observed problems and division in churchesin Texas.

The problem of division in churches over Thieme is widespread according
to Robert Walter, of Pennsylvania. In awidely distributed paperback on Thieme,
he records excerpts from numerous letters he has received from places as far
removed as California, lowa and Wisconsin, in which he documents consternation
over division in churches caused by Thieme tapes.”

Further indication of the geographic extent of the problem of division
comes from Dr. John G. Mitchell of Multnomah School of the Bible. Based upon
his observations as he travels around the country, he finds that "quite a few of
God's people are being divided either on the charismatic issue or on Bob
Thieme."%

Man-centered followers. Although Thieme teaches against focusing
attention on himself, the I.F.C.A. Commission concluded that many followers
have become spiritually dependent and psychologically bound to him.?” The
Discerner describes his followers as "fanatically loyal to their mentor."#

2 Robert G. Walter, "The False Themes of Pastor Thieme," The Baptist Bulletin, October 1972, p.
12.

% David L. Larsen, "Aberrations Evangelicals Face, 1. The Teaching of R. B. Thieme," The
Discerner, January-March 1975, p. 2.

24 Murphy, Commission Report.

% Robert G. Walter, The False Teaching of R. B. Thieme, Jr ., ed. D. A. Waite (Collingswood,
New Jersey: The Bible For Today, 1972) pp. 13,14.

% Telephone interview with John G. Mitchell, Multnomah School of the Bible, Portland, Oregon,
19 September 1977.

2" Murphy, Commission Report ,pp. 12,13.

8 Larsen, "Aberrations,” p. 2.



Some men who attempt to pastor "tapers’ churches find it quite difficult to
minister effectively, since many students of Thieme's are intellectualy and
emotionaly dependent on him. One young pastor, who himself had been on
Thieme tapes for a long time, acknowledged his frustration in a letter to another
pastor. As he began to objectively exegete the Scriptures and teach his
congregation of "tapers,” he soon had a divided church on his hands. For many in
his congregation, Thieme was "the ultimate source of doctrine,” and any different
approach from their pastor was unacceptable.”

Critical spirit. An observation some have made concerning the avid
"tapers’ is that they tend to be somewhat critical of other Christian groups and
leaders who do not measure up to the standards and style of Bob Thieme.®

Licentious living. Another criticism that seems to recur is that many
followers of Thieme develop or continue life styles that are not in keeping with
biblical morality. The concluding paragraph of the I.F.C.A. Commission Report
expresses this opinion.

Finally, we believe that our study gave every opportunity to
hear of any redeeming value in Mr. Thieme's ministry. One looks
in vain for people drawn closer to a good church or a faithful
pastor, or to a deeper, more consistent walk with the Lord. Over
and over again, it is a story of defection from biblical living by
those caught up in the electronic church. The IFCA and the Bible
Church movement must oppose this departure from the faith.’

Unbalanced church life. According to many of his critics, Thieme's
teaching and especially his utilization of tapes detract from the development of a
healthy church life for believers. Dr. Ellwood Evans of Dallas Seminary notes the
problemsin atape ministry.

Thieme claims to be able to fill al of the needs of a pastor
that anyone who will listen to his tapes could possibly have.
Exactly how thisis accomplished is left up to one's imagination. A
tape ministry, anybody's tape ministry, no matter how excellent, is
not a substitute for the ministry of the local church nor for the
fellogvship provided by believers assembling themselves together
init.

® John,V. Sarazuato Ted E. Stone, 14 August 1975.

® Interview with Robert Dean, Houston, Texas, 22 September 1977. Dean included himself as one
who had become critical and rebellious toward any teacher but Thieme.

" Murphy, Commission Report, p. 19.

8 Ellwood Evans, "A Capsule History of Berachah Church,” 1976.



Controversy Over Thieme's Teachings

Behind all the criticism relating to Thieme's ministry is his doctrine. Both
his basic orthodoxy and Christian life teachings are currently the object of much
controversy.

Basic orthodoxy. In the most thorough doctrina critique written to date,
Robert Walter raises the question of Thieme's orthodoxy. He and his elders claim
that Thieme has departed "from the historic gospel and Christianity."® The focus
of their concern and of other critics® is Thieme's teaching on the blood of Christ.
Thisissue will be analyzed in the following chapter.

Teachingson Christian living. Beyond the doctrine of the blood of Christ,
doctrines propounded by Thieme in the area of Christian living have raised the
major negative reactions. From an examination of a number of letters and
booklets and from the results of personal interviews with former Thieme students,
certain Christian life doctrines stand out as the most controversial:

(1) Relating of doctrineto living

(2) His view of the immaterial part of man (some clam he sanctions

abortion.)

(3) Categories of evil

(4) Mechanical (rather than personal) spirituality

(5) Hisview of confession of sin

(6) Definitions of Christian virtues (especially "love")

(7) Hisview of spiritual maturity and Christian service

(8) Hisview of backdliding which he calls "reversionism”

(9) His emphasis on the believer's privacy

(10) The doctrine of "right Pastor* and its correlative doctrine of

authority

(11) Thedoctrine of "right man, right woman" in marriage

During the course of this dissertation, each of these teachings will be
examined.

Responseto Critics

There are usually two sides to most controversies. To be fair to Thieme,
some responses to these criticisms should aso be presented at this point.

Thieme's policy is not to defend himself,™ and his response to most
criticism is to ignore it. The only criticisms that seem to concern him are those
from

° Walter, False Teaching, p. 16.
10 »Colonel Thieme Again,” The Sword of the Lord, 20 October 1972, p. 5.
! Thiemeinterview, 14 June 1977.



respected, grace-oriented scholars, when it seems to him that his teachings are not
truly understood or properly presented, and mora accusations by those close to
him.*? However, some of Thieme's followers have attempted to defend him and
his teachings. In his dissertation, Dick Koopmans attempts to answer most of the
attacks leveled by the maor critics of Thieme: Stewart Custer of Bob Jones
University and Robert G. Walter.®® Also a number of men have written letters in
response to many of the allegations mentioned above.™ The arguments of most of
these men are that Thieme is basically sound on fundamenta doctrines; that he is
often misunderstood and thus unjustly attacked; and that any criticism of Thieme
isdivisive and inappropriate to the spiritual health of the body of Christ.

Koopmans specifically maintains that Thieme's fundamentalist critics
"show atotal disregard for the latest orthodox scholarship and, for the most part, a
disregard for the basic issues"™ He further contends that the criticisms are
"superficial accusations . . . based on a failure to comprehend Thieme's total
theological frame of reference."*

Koopmans emphasizes that Thieme's ministry is "grounded upon the
communication, of the Word of God," and that he refuses to use "gimmicks" and
"Madison Avenue techniques."*” For this reason, he has drawn the fire of those
fundamentalists which employ different methods of ministry. Concerning one
critic, who categorized Thieme's ministry as "very, very dangerous,” Koopmans
responds that what is involved "is in redlity only a difference in methodologies.”
Thieme "refuses to use 'gimmicks’," and depends on "only the power of the Holy
Spirit to build up the ministry.*®

He concludes his dissertation on Thieme by defending his orthodoxy.

Many of his concepts are different than those of other
fundamentalists. But to call these idiosyncrasies heresies and
apostasies is to judge a fellow believer in a manner incompatible
with the spirit of Christianity.™

12 Thiemeinterviews, 2 June 1976 and 16 September 1977.

13 Dick Koopmans, "An Investigation of the Theology of Col. R. B. Thieme, J." (Ph.D.
dissertation, California Graduate School of Theology, 1976).

14 See reference to letters to the editor in theSword of the Lord, 20 October 1972; |etter from
Claude Porter to John F. Walvoord, 15 November 1975; and letter from Gunnar and Kenneth
Thelander to Harry Pearson, 30 July 1970.

15> K oopmans, " Theology of Thieme," p. 7.

% |pid., p. 58.

7 bid, p. 149.

8 |bid,, p. 151.

9 |bid, p. 153, 54.



In a written response to a telephone call from the author, another student
of Thieme's, Gary A. Barnard, provided a further example of a Thieme disciple's
perspective on the criticisms leveled at his teacher. Barnard is a businessman who
moved from Australia to Houston, primarily to study under Thieme. Pointedly
reacting to the allegation of heresy in Thieme's teaching on the blood of Christ, he
writes,

The naive and stupid, with zero content of doctrine in the
soul will obviously be attracted by the magical concept of a
mysterious power in the literal Blood of Jesus Christ. This
approach while totally lacking in truth will provide a maximum
outlet for a stimulation of poorly controlled emotions on the
subject which will be interpreted by them as spiritual. The
arrogant, unable to discern spiritual truth, totally lacking in
objectivity, will superimpose their own brand of extraneous
legalism or self righteousness on the truth, blinding them- selves to
it. Words like heresy fall easily from their lips.®

He further attempts to answer the accusation that Thieme's teaching causes
division:

Divison among churches does not emanate from his
ministry; this is precluded by the way his objectives zero in on the
word and result in concentrated Bible teaching with application on
contemporary history.

Certainly from time to time individuals will wander in a
cloud of subjectivity, getting their feathers ruffled and a few
bruises in the process. It is to be expected that these types,
smarting badly, would claim division, but the basis for such
comment is subjectivity and a lack of doctrine and spiritual
growth, mixed with self righteousness and arrogance.”

Finally Barnard seeks to clarify Thieme's approach to fellowship and
privacy:

The loca church is a place to worship a place to study the
word of God, and a place to have fellowship with other believers.
It was not instituted by God as a socia club, but a place for
spiritual advancement. In order to achieve this, privacy is a very
important element in the function of the local church.

Z) Gary A. Barnard to Joe Wall, 20 September 1977, p. 1.
Ibid.
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Nosy (sic) parkers, busy bodies, handshakes all round, fond embraces,
meaningful glance. etc. never contributed to spiritual growth -- ever. Priorities
must be kept in order, and under principles of true freedom and privacy,
fellowship may be enjoyed by those who desire it.

The accusation is quite false, emphasis on privacy results in true
fellowship where it is mutually desired. On the other hand it may well result in a
lack of superficial behavior, (sic) passed off as "Christian fellowship."#

Conclusion

This brief presentation of the widespread allegations and the strong
defense of committed Thieme students demonstrate that Thieme's doctrine and
ministry are quite controversial and deserving of a serious examination.

THE APPROACH OF THIS DISSERTATION

Purpose

In an attempt to furnish some answers to some of the questions raised by
the current controversy, this dissertation is designed to state and evaluate
Thieme's major teachings on the Christian life. The emphasis will be placed on
doctrine, not on Thieme's personality. A studied attempt will be made to avoid
any personal evaluation of the man beyond the statement of some basic
biographical facts integrally related to his theologica mentality and position, and
the description of some possible and actual results of his teachings in the lives of
his students.

Thesis

It is the thesis of this dissertation that Robert B. Thieme, Jr., is a gifted
brother in Christ who has had some significant exegetical and theological
contributions to make to the body of Christ, but that certain of his current
teachings and emphases will not bear up under close exegetical scrutiny and,
therefore, have resulted in faulty and erroneous doctrinal and practical
conclusions, which though still within the limits of historic Christian orthodoxy
tend to affect the lives of his disciples negatively and to hinder the maintenance of
Christian unity.

2 |bid., p. 3.
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M ethodology

Using al of Thieme's current printed materials, handwritten notes of his
lectures for the past four years (provided by a current student of Thieme's),
selected tape recordings of his messages, and personal interviews, we will attempt
to describe his doctrines related to the Christian life and outline the major biblical
support marshalled by Thieme. The bases for evaluation of each doctrine will be
the following criteria; (1) sound exegesis, (2) the logical development of the
doctrine, and (3) the comparison of the godly quality of life described in Scripture
with the consistent application of Thieme's teachingsin the life of a believer.

For the purpose of perspective, a historical and theological background
will also be provided.

12



CHAPTER |

BACKGROUND CONSIDERATIONS

HISTORICAL CONTEXT

In, order to understand the emphasis of Thieme's doctrinal system and the
impact of his intellect and personality on those who study under him, it is
valuable to examine the historical background to his ministry; that is, Thieme's
family and training, the history of Berachah Church, and the place of Thieme's
ministry in the twentieth century theological milieu.

Family and Training

Robert B. Thieme, Sr., was stationed at Ellington Field, Texas, when his
wife gave birth to Robert, Jr., in Ft. Wayne, Indiana, on April 1, 1918, near the
family home. Robert, Jr.’s grandfather had amassed the family fortune as owner
of the Ft. Wayne Hosiery Mills. With his inheritance, Robert, Sr., moved to
Beverly Hills, California, where Robert, Jr. (the younger of two children) grew up
among wealthy people. Robert, Jr.'s father was a strong disciplinarian and also
furnished him his first exposure to a military mentality.*

While still in high school Thieme accepted Christ as his savior. Later
during his schooling at the University of Arizona at Tucson, he met and married
Miss Betty Beal, daughter of R.S. Bedl, pastor of the First Baptist Church in
Tucson. The Thiemes have one son, Robert, 111, who also followed in his family's
military heritage.?

In May 1940, Thieme received a commission as second lieutenant in the
United States Officers Reserve Corps along with his Bachelor of Arts degree.
The next fal he entered Dallas Theologica Seminary, but at the outset of World
War Il in 1941 he was called to active duty in the Army Air Force. Thieme was
soon charged with al cadet training at Luke Field. Though he never saw action,
his capable leadership of approximately 30,000 men resulted in his advancing to
the rank of lieutenant colonel. In 1946 at the close of the war, at age twenty-
eight,® he became the youngest lieutenant colone in the Army Air Force.*

! George William King'sinterview with Kathrine Tapping at Berachah Church, 23 November
1973, asrecorded in King's dissertation: "Robert Bunger Thieme, Jr.'s Theory and Practice of
Preaching,” (Ph. D. dissertation, University of Illinois at Urbana-Champaign, 1974), pp.8-10.

2 King interview with Tapping, p. 10.

% King indicates Thieme was twenty-four, but Thieme corrected thisin an interview, 13 June 1977.
* King interview with Tapping, p. 11.
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As we shall see in the next chapter, Thieme's military background has
influenced his doctrinal emphasis. It should also be observed that his formal
academic training had a significant influence on him as well. In high school he
completed four years of Latin followed by a major in Greek literature at the
University of Arizona at Tucson, where he was elected Phi Beta Kappa. Hisbasic
theological training at Dallas Theological Seminary began before World War 11
and was completed after the war in 1949, when he graduated summa cum laude
and was accepted into the doctoral program at the same seminary. His doctoral
work was never completed because of the demands of his pastoral ministry at
Berachah Church in Houston, where he was called to pastor in May, 1950.
Trained in the classics, Hebrew and expository preaching of a detailed exegetical
type, Thieme quickly established his ministry upon verse-by-verse exegesis of the
Scriptures.®

Not only was Thieme affected by his military and formal education, but
one individua stands out as a prominent influence on his whole theological
perspective: Lewis Sperry Chafer, founder and first president of Dallas Seminary.
Under Chafer's leadership this seminary was established as an attempt to maintain
a "fundamental” theological position in protestant Christianity in an era of wide-
ranging humanism and growing theological liberalism. Like most students of
Chafer's, Thieme exhibits a firm commitment to historic Christian truth based
upon in an inerrant revelation. Also like many, he has attempted to be an
independent exegete of the Scripture in the original languages.

History of Berachah Church

Berachah Church of Houston, Texas, has been the sole full-time pastorate®
held by Thieme. A perspective on the history of this church seems appropriate to
the study of its present pastor's ministry. Dr. J. Ellwood Evans, who once
pastored Berachah Church and presently serves as the Dean of Students at Dallas
Seminary, relates what he calls"A Capsule History of Berachah Church:”

In the early 1930's, Mr. C. Y. Colgan of Philadelphia, a Sun Oil
Cornpany’ executive, was sent to Houston to oversee a local operation. Mr.
Colgan searched the city for an opportunity of ministry and finaly became
identified with the Norhill Methodist Church in the Houston Heights section. A
men's Sunday school class and women's Sunday school class were taught
respectively by the Colgans. A change in pastors resulted in an alteration of the
conservative biblica emphasis enjoyed by the congregation. The new pastor
disbelieved the virgin.

® bid.,, p. 12.

® Thieme did have part-time pastoral responsibilities at Reinhardt Bible Church in Dallas while
attending Dallas Seminary.

" Dr. Evanslater corrected his history to note that Mr. Colgan actually was with the Atlantic
Refining Company.
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birth; so he removed the Apostle's Creed from use in the morning service. After
hearing the Colgans teach, he decided that they too were unwelcome in his
congregation. The Colgans were abruptly refused the right to continue teaching
thelr respective Sunday school classes, and their announced termination left the
class members up in arms. A meeting was held that evening in a private home to
decide on a course of action. It was decided to form a church that would be true
to the Bible. Quarters were rented in the Heights Woman's Club at Twentieth and
Harvard Streets for Sunday services as well as a Wednesday evening prayer
meeting. Colgan was asked to lead the group and to become its layman pastor.
This position he occupied for the next two years. The Colgans had been members
of Berachah Church when they lived in Philadelphia, and the name of that church
was selected for the new church in Houston.

Colgan's Houston business responsibilities more terminated in 1936, and
his company transferred him back to Philadelphia. He contacted Dallas
Theological Seminary for possible recommendations for a full-time pastor. The
name of J. Ellwood Evans was suggested, and he became pastor in August, 1936,
and continued until June, 1941. During that time property was purchased at 171
Heights Boulevard and a small auditorium was erected, and a year later a Sunday
school addition was added. Evans resigned in May, 1941 to become pastor of
Union Tabernacle in Racine, Wisconsin.

Evans recommended Richard Seume, who graduated from Dallas
Seminary in 1941, and he became pastor from September, 1941, until October,
1946. At that time Seume resigned to become pastor of the Madison Avenue
Baptist Church of Patterson, New Jersey. It became necessary to have two
Sunday morning services toward the close of Mr. Seume's pastorate, and property
was purchased for $50,000 in downtown Houston at the corner of Lamar and
Brazos Streets. The church experienced tremendous growth under Seume's
pastorate and took on a much larger city-wide aspect than it had enjoyed
previoudly.

Pulpit supplies were used after Seume left, but no pastor was called until
William F. Burcaw became pastor in 1948 for about one year. He encouraged the
congregation to move downtown to 502 Lamar Street and to erect a quonset hut
for an auditorium. His pastorate was terminated following an unfortunate clash in
personalities. Pulpit supplies were then used for atime.

Finally, members of the pulpit committee sought the advice of Dr. Evans,
who by this time had become a member of the Dallas Seminary faculty. This
resulted in his recommending Rev. R.B. Thieme, Jr. to the church as a pastoral
candidate. Thieme was called to the pastorate in May, 1950. His first Sunday
may have been a preview of
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what was to come. Thieme met with the Board of Deacons at the close of his first
morning service and demanded their immediate resignation with the threat of his
resignation if his demand was not met. The dumbfounded deacons acceded to
Thieme's demand, and the pastor became the dominant leader who brooked no
challenge to his authority from that time forward.

The church grew under Thieme's masterful teaching, and property was
purchased for a new location in southwest Houston at Westheimer® and Sage
Roads. The Lamar Street property was sold for $250,000, and an edifice was
erected at the new location. Adjoining property was obtained for parking for the
church and for ultimate expansion. As the city grew, some adjoining property the
church owned was needed by the huge Galleria Shopping Center. The church was
able to negotiate a sale of some of itsreal estate which enabled it to clear al of its
debt and placed it in a financia condition that few, if any churches in America
enjoy....

While Berachah Church attracts many to its services, an equal number
seem to leave the fold since the overall attendance appears only to about hold its
own. Recently, the early morning service was discontinued, leaving only the
main morning service. The largest departure occurred about 1972 when some two
hundred left to form the Grace Bible Church in another part of the city. Included
in this group were many of the men who had been leaders under Thieme for the
previous twenty years.’

Thieme'sPlacein Current Theological Developments

Thieme's teaching ministry isin alarge part a response to certain areas of
weaknesses in the current theological situation. He opposes the liberalism and
relativism so dominant in western theology, politics and society in general. He
reacts against the legalism and Pentecostalism of the twentieth century. He,
likewise, deplores the lack of self-discipline and weak teaching in contemporary
Christian circles.

His own position could be characterized as a grace-oriented, fundamental,
premillennial, dispensational theology.

THE QUESTION OF THIEME'S ORTHODOXY

Before engaging in an evaluation of Thieme's Christian life teachings, one
basic doctrinal question needs to be answered. Do the critics of Thieme have any
grounds for the accusation of heterodoxy or heresy? Is Thieme within the circle

& The actual location of the church is West Alabama at Sage Road.
° Evans, "A Capsule History," pp. 1-4
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of orthodox Bible teachers, or not? Two vocal critics, Stewart Custer'® of Bob
Jones University and a minister by the name of Robert G. Walter'! both maintain
that he is not. The major doctrinal question raised by these men relates to
Thieme's teaching on Christ's atoning sacrifice and his interpretation of the term,
blood of Christ. Thieme emphasizes that Jesus died both physically and
spiritually; that the primary focus of the New Testament is on his spiritual death;
and that the term blood of Christ refers only to Christ's spiritual death.

The accusation of heresy is a serious one and demands a careful
examination of Thieme's teaching and of the accusations leveled against him, for
heresy at this point would make his entire system suspect and unreliable.

The Standard for Orthodoxy

The primary dictionary definition of orthodox is "sound or correct in
opinion or doctrine, esp. theological or religious doctrine." > One's opinion as to
what is orthodox, therefore, is determined by the standard for "sound or correct”
doctrine by which one measures doctrine. Two measuring rods will be employed
in this dissertation. First are the fundamentals to which adherence was required
by The World's Christian Fundamentals Association, which was begun in 1919 as
areaction to the growing modernism in the early twentieth century:*®

(1) the inspiration and inerrancy of the Scriptures,

(2) the Trinity,

(3) the deity and virgin birth of Christ,

(4) the creation and fall of man,

(5) asubstitutionary atonement,

(6) the bodily resurrection and ascension of Christ,

(7) the regeneration of believers,

(8) the personal and imminent return of Christ,

(9) the resurrection and final assignment of al men to eternd
blessedness or eternal woe.

Second, the doctrinal statement of Dallas Theological Seminary, which is
a concise statement of Lewis Sperry Chafer's theology, will be used as a broader
basis for determining orthodoxy. **

1% stewart Custer, What's Wrong with the Teachings of R. B. Thieme, Jr.? (Greenville, South
Carolina: Bob Jones University Press, 1972).

1 Walter, False Teachings.

12 Jess Stein, ed., The Random House Dictionary of the English Language, (New Y ork: Random
House, 1967), p. 1017.

13 Everett F. Harrison, ed., Baker's Dictionary of Theology (Grand Rapids, Michigan: Baker Book
House, 1960), p. 234.

4 A copy of the Dallas Seminary Doctrinal statement isincluded in the appendix.
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Thieme's Assertion of Orthodoxy

Thieme conceives of his doctrinal position as being orthodox, claiming
that he has not departed from Chafer's theological stance, which is embodied in
the seminary doctrinal statement. Thieme also sees himself as clearly in harmony
with al of the fundamentals of the faith accepted by the fundamentalists of
Chafer's generation. Thieme, in apersonal interview stated,

| feel that | have followed Dr. Chafer pretty carefully, even
though people do not recognize it as such. And some people
cannot distinguish between methodology and content of doctrine.
But Dr. Chafer and | did alot of talking, and he felt that there were
alot of things that were unexplored and used to tell me, "You seem
to have the mentality for it. Go to it!"*°

Allegations of Thieme'sLack of Orthodoxy

Origin of the controversy. In June of 1969, while teaching through the
book of I John, Thieme first elaborated on his understanding of the meaning and
significance of the phrase, "the blood of Christ.” In this study Thieme raised a
number of issues which have been used by Robert G. Walter of the Bible
Covenant Church, D.A. Waite® of the Bible for Today radio program, and
Stewart Custer, the head of the Bible department at Bob Jones University, to
attack his doctrinal soundness.’

The allegations. D.A. Waite and Walter list four maor areas of
disagreement with Thieme that they conclude are a "departure from the historic
gospel and Christianity:"*®

(1) Thieme denies that the Blood of Christ at Calvary is to be taken
literally with regard to our salvation (2) Thieme denies that the Blood of Christ
was shed at Calvary: (3) Thieme denies that Christ literally presented His Blood
to the Father in Heaven. and (4) Thieme declares that the physical death of Christ
was for Himself alone, a result of bearing our sins in His Spiritual death for us on
the Cross, and, therefore, that His Spiritual death alone was substitutionary, that
His physical death was not substitutionary and did not save us.*®

!> Thiemeinterview, 14 June 1977.
8D, A. Waite was a student at Dallas Seminary with Thiemein 1948.
g Walter, False Teachings. Note, Waite edited and published Walter's material.
Ibid., p. 16.
19 | pid. Walter also took issue with Thieme's allegations that fundamentalists teach Christ bled to
death, claiming thisto be a"straw man" argument.
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Walter, in gathering material for his radio broadcasts on the teachings of
Thieme, corresponded with some of the faculty at Dallas Seminary. Although
none classified Thieme's teaching on the blood of Christ as heretical or extreme
enough to place his entire doctrina position outside of orthodoxy, they
specifically took issue with Thieme's position in this area. The president of the
seminary, John F. Walvoord, answered in aletter dated September 29, 1972:

Thank you for your letter of September 24 and your
previous phone call relative to the booklet, "The Blood of Christ"
by Robert B. Thieme. Although Mr. Thieme quotes a syllabus of
mine written many years ago, | did not then nor do | now agree
with the point of view expressed in thisbooklet . . . . | do not know
of anyone who follows the point of view of Mr. Thieme, and his
teaching on this point has apparently confused a number of people.
It is not the teaching of any member of the faculty of Dallas
Theological Seminary.®

Walvoord aso wrote Thieme the following month requesting that he
clarify Walvoord's position in his publication since in the first edition of his book,
The Blood of Christ, Thieme had introduced his study with a lengthy quote from
Walvoord's Christology class notes. Following is the body of that |etter.

Since our previous correspondence on your booklet on the
subject "The Blood of Christ,” a number of letters and phone calls
have been received indicating that there is widespread confusion
on the implications of your quotation of some of my writings in
connection with your discussion of the subject.

As | am sure you understand, there is considerable
opposition to the point of view you present in this booklet, and my
own convictions differ materially from your conclusions. While |
do not believe that the literal blood of Christ was carried into
heaven and that He went to heaven through His blood rather than
with His Blood as indicated in Hebrews 9:12, it is not true that |
agree with your exposition of what was accomplished when Christ
died on the cross. | believe Christ died on the cross both
physically and spiritually and died by an act of Hiswill. While He
did not bleed to death, | do believe that He literally shed His blood
as part of the act of dying and that this was necessary to fulfill such
scriptures as Hebrews 9:22; 1 Peter: 18-19; and similar passages.

The implication from your quotation of my writings that
you and | agree on your major thesis set forth in the booklet is,
therefore, wrong as | do not agree with the major point of view
which you express in the booklet. Further, | do not know any
Dallas faculty member who shares

20 John F. Walvoord to Robert G. Walter, 29 September 1972.
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your point of view. In fact, your point of view is quite a unique and unusual
interpretation.

Because your quotation of my writings and the somewhat controversial
point of view which you expound in your booklet is being misunderstood, | would
appreciate it very much if, in future publications, you would make plain that while
| do not believe that the physical blood of Christ was applied to heaven literaly, |
do believe that Christ shed His blood when He died on the cross as a part of His
act of dying.

We sincerely hope that something can be done to aleviate the
misunderstandings that have arisen on the pointsin question.?

Since that time, two revised editions of the book have been published by
Berachah Tapes and Publications, removing the quotation from Walvoord's
Christology notes and attempting to clarify Thieme's position more fully.

Though avoiding any attack or polemic against Thieme, two other Dallas
Seminary professors also answered Walter by mail clarifying their doctrinal
position on the blood of Christ in contrast with Thieme's.?

Obvioudly there are orthodox theologians that consider Thieme's position
to be in error and serious enough to disclaim association with it. However, it
should be recognized that none of the Dallas Seminary professors shared Walter's
alarm, and none classified Thieme outside of orthodox Christianity.

Reasons for the consternation. There are probably two primary reasons
for such consternation over Thieme's teaching on the blood of Christ. First, the
opinion of men like Walter, Waite and Custer, that Thieme's tape ministry is
causing division in Christian ministries, has made them suspicious of Thieme's
teaching as a whole. Second, the Christian faith is based on the gospel of
salvation in Jesus Christ and centers in the doctrines related to His person and
work, and any teaching that appears to compromise any accepted doctrine related
to Christ's death, it is feared, could begin to detract from the very gospel itself.

Summary of The Issues Related to The Doctrine of The Blood of Christ

Those who question Thieme's teaching on the blood of Christ have raised
a number of issues. For the sake of clarity, we will examine these issues under
three questions: (1) Isthe term blood of Christ in the New Testament to be taken
literally? (2) Did Christ take his literal blood to heaven to present to the Father as
a part of his atoning work? (3) What relationship did Christ's physical bleeding,
suffering and death have to his saving work for man? Most other issues

2L John F. Walvoord to R. B. Thieme, Jr., 17 October 1972.
%2 Charles C. Ryrie to Robert G. Walter, 1 September 1971, and Philip R. Williamsto Robert G.
Walter, 2 August 1971.
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that have been raised by Thieme's critics on this subject are the result of
misreading Thieme or unwarranted assumptions as to the implications of what he
teaches.”®

Our objective in analyzing the three questions stated above is twofold: to
determine Thieme's orthodoxy, and to determine the correctness of his position
even though it may be within the circle of orthodox teaching. Therefore, our
approach will involve a statement of Thieme's teaching on each issue, followed
by the response of one major critic, Robert G. Walter then Walter's accusations of
heresy will be evaluated, followed by an evaluation of Thieme's doctrine itself.

|ssue One. The Term “Blood of Christ”

The first question is one which has prompted much discussion some of
which has produced more confusion than insight: Is the term blood of Christ in
the New Testament to be taken literally?

Thieme's explanation Thieme's answer to this first question is that the
phrase blood of Christ is not to be taken to refer to the literal blood that Jesus bled
on the cross,® but that it is a “technical term which expresses the fact that Jesus
Christ is the fulfillment of the Old. Testament shadows.” He further states that it
isa*“shorthand title for the saving work of our Lord”, and as such it is ‘a synonym
for His spiritual death." He calls the relationship between the term blood of Christ
and the spiritual death of Christ a 'representative analogy;' that is, an analogy
between two things, one of which is physical and the other spiritual. Assuchitis
like the relationship between the Old Testament types of Christ and the New
Testament realities.

In support of his position Thieme quotes from Gerhard Kittel's
Theological Dictionary of the New Testament and Arndt and Gingrich's A Greek-
English Lexicon of the New Testament and Other Early Christian Literature to
demonstrate that the term blood of Christ is used figuratively to represent a
theological concept.® Thieme also argues that, since the term blood of Christ is
used

2 Walter refers to Thieme's statement, that Christ bled very little and did not bleed to death, and
he concludes that he teaches Christ did not shed his blood. Then, armed with aletter from Spiros
Zodhiates, he attempts to make an issue of the term “ shed his blood,” ignoring the point Thieme
makes relative to Christ's death; that is that he gave up his spirit voluntarily, and that the focus of
Scripture is on more than just the material liquid that bled from his body.

24 Robert B. Thieme, Jr., "1 John 1: 7b-8: Doctrine of Blood," magnetic tape reproduction of
message preached at Berachah Church, Houston, Texas, 23 June 1969.

% Robert B. Thieme, Jr., The Blood of Christ (Houston: Berachah Tapes and Publications, 1977),

E). 29.
® Ibid.,, p. 30.
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in the New Testament to describe Christ's work of expiation, justification,
redemption, propitiation and sanctification (Romans 3:25; 1 Peter 1:18, 19; Eph.
2:13), it must represent something different from his physical blood.

The critics response. Walter, Thieme's chief critic at this point, contends
that "Thieme should be reprimanded for his heresy falsely interpreting the blood
of Chrigt, just as we reprimand other false systems like that of the Jehovah's
Witnesses." He claims that Thieme is guilty of heresy since "he allegorizes and
falsifies the Scripture dealing with the very cardinal doctrine of Christ's literal
shed blood.”

Walter supports his attack by claiming that Thieme's teaching "contradicts
the historic Christian faith,” which he attempts to prove by a series of quotations
from noted Bible teachers who believe that the term blood of Christ refers to
Christ's literal blood.

The critics charge evaluated. Walter states that the term blood of Christ
refers solely to Christ's literal, physical blood and that it is the basis for salvation.
He further claims that to give any figurative meaning to the term is heresy.
However, it is not contrary to either the nine fundamentals listed above or the
Dallas Seminary Doctrinal Statement to define the term blood of Christ as Thieme
does, so long as he acknowledges that Christ physically bled and died in the
process of providing salvation -- which Thieme does teach. Furthermore, Walter's
position itself is unsound both exegetically and theologically. Exegetically, it will
be shown in the next section that, although the term blood of Christ is not to be
taken (as Thieme teaches) as a figure of speech referring to something other than
physical blood, it is also not to be viewed as literal blood alone. It includes both
the physical, literal blood and the whole act of dying through which Christ went.
Also, theologically Walter is in danger of attributing magical or mystical powers
to Christ's physical blood.

Thieme's position evaluated. Thieme is correct in observing that the term
blood of Christ is a pregnant term with figurative significance. The problem with
Thieme's interpretation is that he restricts the term solely to the spiritual death of
Christ and fails to see that it includes not only his spiritual death but also his
physical blood and the whole act of dying physically. Such a use of theterm isa
common literary device in the New Testament known as a “synecdoche,” that is
“a figure of speech in which a part is used for the whole.”?® Acts 27:37 (A.V.)
furnishes an example: "We were in al in the ship two hundred three score and
sixteen souls." Here soulsis a synecdoche for the whole person. The "blood of
Christ" is a synecdoche for the entire event of the crucifixion of Christ on
Golgotha, which included the nailing of His hands and feet, His bleeding, His

2T \Walter, False Teachings, p. 21
8 Random House Dictionary, p. 1442.
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blood, all of His physical suffering of the cross, His separation from the Father as
He bore the sins of the world, His physical death, and the piercing of His side.
Similar synecdoches are the terms cross, stripes and Calvary.

On the one hand, it should be observed that blood of Christ cannot be used
solely of the fluid that once flowed in Jesus veins as Walter suggests; otherwise,
there are two means of reconciliation: the cross, as stated in Ephesians 2:16, and
the blood of Chrigt, as stated in Ephesians 2:13. Obviously such is not the case;
both cross and blood of Christ are synecdoches for the same thing, Christ's
suffering and violent death. %

On the other hand, it is highly unlikely that the term blood of Christ is
used solely of Christ's spiritual death as Thieme suggests; since New Testament
figurative usage of blood includes physical death. In the New Testament the term
refers to the total event of death by violent means. In Matthew 23:3 5, Jesus
speaks of the "blood of righteous Abel" and "the blood of Zechariah." Obviously
death by violent means is in view not spiritual death. Blood is used because the
normal violent taking of life in those days was by blood-letting with the sword,
spear or other weapon. As such, blood is used as a synecdoche that includes
physical blood, not a "representative analogy" that excludesit.

To be fair with Thieme's position, it should be pointed out that Thieme
sees only the phrase blood of Christ as a representative analogy, not the other uses
of blood. Nevertheless, the use of blood in other contexts demonstrates that the
use of synecdoche was prevalent with at least the word blood and that any use of
the term would automatically arouse a picture of physical death by violent means
in the mind of the reader. Other uses of blood as synecdoches for the total event
of death by violent means include Matthew 23:30; Luke Il: 50, 5 1; 13: 1; Acts
18:6; 22:20; Romans 3:15; Hebrews 12:4; Revelation 6: 1 0; 16:6; 17:6; 18:24;
and 19:2. There are also a few non-theological references to Christ's physical
death by violent means where blood is used. In Matthew 27:4, 24 and 25, the
term is on the lips of Judas, Pilate and the mob, and could not refer to Christ's
spiritual death. The sameistrue of Acts 5:28.

New Testament usage of the term makes Thieme's interpretation highly
doubtful. In a later section the relationship of the physical death and spiritual
death of Christ to the atonement will be considered. At that point it will be shown
that Thieme's view of the term blood of Christ is not only doubtful linguistically
but also impossible theologically.

| ssue Two: Blood in Heaven

A second question addressed by both Thieme and his critics relates to
Christ's present heavenly ministry of intercession: Did Christ take his literal

29 See also Leon Morris's study of the blood in his book The Apostolic Preaching of the Cross
(Grand Rapids, Michigan: Wm. B. Eerdmans Publishing Co., 1955), pp. 108-124; and A.M.
Stibbs' little volume, The Meaning of the Word "Blood" in Scripture (London: The Tyndale Press,
1947), pp. 17-20.
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blood to heaven to present to the Father as a part of his atoning work?

Thieme's explanation. Thieme clearly considers that the idea of a
heavenly transporting of Christ's physical blood is wrong:

As the Celebrity of the universe, He ascended and was
seated, but He did not take any blood with Him to heaven.

There is an old Roman Catholic dogma which says that
Christ carried His blood with him to heaven in a bowl. Without
even knowing its source, fundamental Christianity clings to that
ludicrous idea from the Dark Ages by perpetuating a form of
mysticism around the physical blood of our Lord.*

The critic's response. In his list of Thieme's alleged “four areas of
departure from the historic gospel and Christianity,” Walter includes the fact that,
‘Thieme denies that Christ literally presented His Blood to the Father in Heaven.®*
Obvioudly, Walter considers this to be a critical, fundamental doctrinal issue.

The critics charge evaluated. However, an accusation of heresy for such
a belief would also include some of the scholars quoted by Walter in his book to
support his attacks against Thieme, notably John F. Walvoord and Charles
Ryrie,*? who also teach that Christ did not present his literal blood in heaven. The
only argument for Walter's position found in his book is an emotional one stated
by Oliver B. Green.

| believe with all my heart, soul, mind, and strength that the
blood of Jesusisin heaven right now because His blood was and is
incorruptible. God cannot corrupt, and Jesus had the blood of God
in Hisveins ...We are redeemed with incorruptible . . .

Thieme's position evaluated. Thieme's position is sound at this point.
Walvoord presents a strong argument supporting the position that Christ did not
take his physical blood to heaven:

The fase interpretation of the typology of Hebrews 9:7
lends itself to the theory of perpetua offering. According to this
interpretation, which is embraced by Catholic and Protestant
theologians alike, Christ took His blood into heaven when he
entered it by ascension (Heb.

% Thieme, Blood of Christ, 1977, p. 28.
3L Walter, False Teachings, p. 16.

%2 |bid., pp. 101-103.

% Ibid., p. 86.
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9:7 compared with Heb. 9:24). Based on the work of the high
priest on the day of atonement, who offered sacrifices and then
brought the blood in the holy of holies, it is assumed that Christ
also brought His blood into heaven itself, and therefore made an
offering in heaven sacrificial in nature.

The problem is exceedingly complicated, but a number of
facts help to demonstrate that Christ never offered His blood in
heaven, the sacrifice being complete on the cross. The high priest
of the Old Testament must be regarded as having completed the
sacrifice on the dtar, the entrance with the blood being merely an
application of the sacrifice . . . It was a means of entrance rather
than a completion of the sacrifice itself . . . While the blood was
brought into the holy of holies, it was not in a sacrificial sense. . .
The high priest was allowed to enter the holy of holies on the
ground of acompleted sin offering on the altar . . . .

The uniform manner of references in Hebrews is that Christ
entered through His blood, rather than with His blood . . . The
thought is that Christ entered, not as one bringing blood to complete
a sacrifice, but as One who is clothed in blood, entering by virtue of
the sacrifice . . . It must be concluded that the sacrifice of Christ
was completed on the cross once and for al; that Christ did not
present literal blood in heaven any more than His literal blood is
applied to the believer now; that all cleansing in earth and heaven is
on the basis of the blood shed on Calvary; that the work of Christ in
sacrifice was finished when He died.®*

A.M. Stibbs, in his scholarly examination of the term blood in Scripture,
so concurs. In his discussion of Romans 3:25 he concludes concerning the phrase,
“in Hisblood,”

The suggestion then is not that after His death Christ
sprinkled blood on some heavenly mercy-seat, but that He himself
is the true, eternal mercy-seat of the divine purpose “by His
blood,” that is, because of His death as Man for men. *°

Stibbs further elaborates on this conclusion in his explanation of Hebrews
9 and 10: "Christ did not enter ‘with blood;" or taking blood at all. He entered
‘through His own blood;' that is, by way of death...”®

34 Unpublished class notes by John F. Walvoord cited in Thieme, Blood of Christ, 72, pp. 2, 3.
% Stibbs, Meaning, pp. 21, 22.
% Ibid., p. 25.
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Issue Three: Christ's Physical Death and Salvation

A third question, and by far the most critical one, relates to Christ's
physical death: In view of Thieme's teaching that the blood of Christ refers only
to Christ's spiritual death, what relationship did his physical bleeding, suffering
and death have to his saving work for man?

Thieme's explanation. Thieme's response is stated succinctly in his book,
The Blood of Christ:

The Old Testament rituals that so graphically depicted the
saving work of Christ all pictured His spiritual death -- the source
of our salvation. Therefore the physical death of the sacrificed
animal represented the spiritual death of Jesus Christ. The analogy
between something physical and something spiritual will not be
confused if we understand the nature of the Lord's physical death
and see that although it has great significance, it was not a means
of salvation.

Christ's physical death simply indicated that His work was
completed. Nevertheless, He died physically in a unique and
magnificent manner, by dismissing His own soul and spirit when
the Father's plan called for Histo depart.*

The critics' response. Walter concludes that Thieme teaches that “the
'physical death’ of Christ has nothing to do with a person's salvation” and that this

is “the area where Thieme goes into heresy,” by teaching “ ‘fables’ or ‘myths .”*®

The critics' charge evaluated. The accusation of heresy is a serious one
and should not be cast at a brother without clearly understanding his position and
providing him an opportunity to defend or clarify his teaching. We will attempt
to provide such a clarification of Thieme's position on this issue.

Primarily as an attempt to develop the doctrine of the blood of Christ so as
to “avoid Roman (Catholic) mysticism” * concerning Christ's blood, Thieme has
attempted to analyze the biblical way of expressing Christ's finished work of
salvation. He maintains that the central issue in Christ's work was the sin of
Adam which resulted in the spiritual death of Adam, and which was imputed to
al men. He clams that Christ died twice on the cross -- spiritually and
physically, but that only his spiritual death was related to the problem of Adam's
sin. Inhisbook on The Blood of Christ he concludes, then, that the spiritual death
of

3" Thieme, Blood of Christ, 1977, pp. 13, 31.
38 Walter, False Teaching, pp. 24-26.
% Thiemeinterview, 26 September 1977.
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Christ (which he claims is referred to in the New Testament by the term blood of
Christ®) was the means by which expiation, redemption, justification,
sanctification, propitiation, reconciliation, and salvation were provided for man.**
He acknowledges that Christ bled literal blood and truly died physically, but he
maintains that salvation was procured entirely through His spiritual death.

Such a position appears to teach that the physical suffering and death of
Christ were unnecessary. However, Thieme teaches that they were necessary and
that the physical death in particular is a part of the gospel® (as stated in |
Corinthians 15). Furthermore, Thieme's teaching on reconciliation seems to
include Christ's physical death and resurrection as a necessary part.*®

Thieme may be charged with inconsistency, vagueness or error on this
issue, but he is far from heresy. He sees the work of Christ, for man's eternal
future (though he fails to carefully use al the biblical terms describing our
salvation) as requiring Christ's spiritual death, His physical death and His
resurrection.**

In his early teaching on the blood of Christ, Thieme also remarked that
"when Jesus died physically, He ... died for himself.”* Such a statement aroused
some of his critics to challenge his entire teaching on the physical and spiritual
death of Christ.*® Apparently Thieme's statement was an unguarded one; for in a
personal interview he quickly responded that he did not believe that Jesus died for
himself, and he also labeled such a concept as heresy.

In support of the fact that Thieme teaches the necessity of Christ's physical
death, it should also be observed that he has developed a threefold view of the
physical death of Christ. First, Christ died physically because the expiation
through his spiritual death was finished. Second, the provisions for the believer
that are associated with our identification with Christ (Thieme calls this
"positional truth™) include our dying with Christ (Ephesians 2) in His physical
death.*® Third, the resurrection of Christ would not have been possible without
His physical death.*®

“0 The theological use of blood of Christ is found in the following passages: Acts 20:28; Romans
3:25; 5.9; 1 Corinthians 10:16; Ephesians 1.7; 2:13; Colossians 1.:14; Hebrews 9:12, 14; 10:19;
13:12, 20; 1 Peter 1:2, 19; 1 John 1:7; Revelation 1.5; 5:9; 7:14; 12:11.

“*! Thieme, Blood of Christ, 1977, pp. 3-5.

“*2 Thieme interview, 16 September 1977.

“3 Implied in book by R. B. Thieme, Jr., The Barrier, 2d. ed. (Houston: Berachah Tapes and
Publications, 1974), pp. 29-32, and stated in Thieme interview, 26 September 1977.

** Thieme interview, 26 September 1977.

** Robert B. Thieme, Jr., | John 1: 7b-8 Doc. of the Blood, 23 June 1969.

“5 Walter, False Teaching, p. 25.

*" Thieme interview, 26 September 1977.

“8 The complete term Thieme applies to thisis "retroactive positional truth" in contrast with
"present positional truth," which includes our present position in Christ with eternal life, roya
priesthood, perfect righteousness, etc.

9 Thieme interview, 26 September 1977, and R. B. Thieme, Jr., “Romans 4:5a, Deaths, &
Reject./Good & Evil,” no. 194 in Romans, magnetic tape reproduction of message preached at
Berachah Church, Houston, Texas, 8 September 1977.
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After a careful examination of Thieme's teaching on the blood as it related
to Christ's spiritual and physical deaths, one must conclude that he is definitely
within the sphere of orthodox Christianity.

Thieme's position evaluated. Although Thieme's position on the physical
and spiritual deaths of Christ is not extreme enough to cal it heresy, it has some
major exegetical and logical shortcomings. To simplify an evaluation of his
arguments, his progression of thought is outlined bel ow:

(1) Thereis a difference between spiritual death and physical death, since
physically alive people can be spiritually dead (Ephesians 2:1; Romans 5: 12).*°

(2) Adam's judgment for his disobedience was spiritual death, not his
physsical death, for he lived physicaly 930 years after the day God said he would
die

(3) Therefore, only spiritual death is the judgment demanded for Adam's
origina sin that was imputed to us.>?

(4) Christ died twice on the cross -- spiritualy during the three hours of
separation from the Father from 12:00 noon to 3:00 p.m., and physically soon
afterwards. Evidence for the two deaths includes the plural of death (bemutayv)
in Isaiah 53:9 and the plural of death in the New Testament in resurrection
passages (ek nekron).>

(5) Since the penalty for Adam's sin was spiritual death, one should
conclude that Christ's work of expiation, forgiveness, justification and propitiation
had to be by spiritual death only.

This conclusion is not contradicted by biblical references to the need for
the shedding of physical blood and physical death for remission of sins; for the
Old Testament sacrifices of the physical life of the animals were only typical
(symboalic) of the saving work of Christ. They just pointed to the real expiation
(the removal of the penalty for sin by substitution) at the cross; therefore, there
need not be a direct correlation between the physical death of animals and the
physical death of Christ.>*

Further support for his conclusion is Christ's words on the cross at the
conclusion of the three hours of darkness when the Father had forsaken Him:
Christ said, “Tetelestai” ("It isfinished"), implying that the work of salvation was
complete before he died physically.™

(6) Finaly, Thieme observes that the term blood of Christ is related to
salvation passages that describe expiation (in the terms of forgiveness,
justification

* Thieme, Blood of Christ, 1977, p. 11.
51 .
Ibid.
°2 | pid.
>3 Thieme specifically mentions Colossians 2:12.
>* Thieme, Blood of Christ, 1977, p. 30.
% |bid,, p. 12.
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and propitiation).>® Since he has already concluded that these aspects of salvation
were accomplished solely by Christ's spiritual death, he reasons that the blood of
Christ is used figuratively to represent only the spiritual death of Christ.>

There are a number of problems with both the premises and the logical
progression of thought described above. First, the sharp separation between the
physical death of Christ and his spiritual death is unwarranted, for as Thieme
himself acknowledges, "Physical death is an eventual result of) spiritual death, . . .
% Also, Paul clearly contrasts the death of Adam with physical resurrection in |
Corinthians 11 5:20-22, implying that part of Adam's death penalty was physical.
Thus, it appears that Thieme's first three points fail to recognize the close
relationship between spiritual and physical death.

Second, although it may be admitted that Christ's death included his dying
both physically and spiritually, Thieme's exegesis of passages that he claims
gpecificaly refer to death in the plura is highly suspect. The normal
interpretation of Isaiah 53:9 recognizes that the plural of muth is used to show the
intensity of death -- a "plural exaggerativus' according to Delitzsch.>® Also the
New Testament nekros is an adjective meaning "dead,” and when it is used as a
substantive, it refers to a dead person, not death. As such it is used idiomatically
in the plural to refer to the abode of the dead (i.e. "the dead ones'), and it never
means the event of death.®® The Greek word for death is thanatos, and it is not
used in the plural in the New Testament. Thieme's premise that the New
Testament teaches that Christ rose from deaths, therefore, ignores the clear
meaning of the terms.

Third, although it is proper to say that the Old Testament animal sacrifices
were typical, that the emphasis of these sacrifices was on a substitutionary
expiation, and that Christ took Adam's spiritual death sentence upon Himself; it is
not warranted by the evidence already discussed to restrict the need for Christ's
substitution to just His spiritual death. Neither does the statement of Christ from
the cross that it was "finished" (tetelestai) necessarily refer solely to his spiritual
death. Probably He had in view both His physical suffering and His spiritual
death, and that He no longer needed to remain alive physically.

Finally, the critical error in Thieme's logic involves his oversight of the
implications of the doctrine of the believer's position in Christ (positional truth).

% |bid.,, p. 4.

>"|bid., p. 5.

%8 |bid,, p. 11.

% Franz Delitzsch, "Isaiah,” in vol. 5: Isaiah 15 to Ezekiel 24, Old Testament Commentaries, 6
vols. (n.p.; reprint ed., Grand Rapids. Associated Publishers and Authorsinc., n.d.).

89 A Greek-English Lexicon of the New Testament and Other Early Literature, trans. William F.
Arndt and Wilbur Gingrich, 4th rev. ed., s.v. 'nekros", pp. 536, 37 and A Greek-English Lexicon,
complied by Henry George Liddell and Robert Scott, Sth rev. ed., s.v. "nekros", pp. 1165, 66.
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This oversight has allowed him to press his first four points to produce his weak
view of the significance of Christ's physical death and his faulty interpretation of
theterm blood of Christ.

Thieme himself acknowledges that the believer's reconciliation rests upon
his positional identification with Christ in His bodily death and resurrection
(Romans 6:1-6; Ephesians 2:1-16). He aso recognizes that the blood of Christ
accomplished reconciliation (Ephesians 2:13).** However, he fails to relate these
two truths to each other. Had he done so he would have concluded that the blood
of Christ includes the physical death of Christ as well as his spiritual death. In
view of the fact that the Scriptures not only state that the blood of Christ
accomplished reconciliation, but also forgiveness, redemption, propitiation,
justification and sanctification (Romans 3:25; 5:9; 1 Peter 1:2, 18, 19; Ephesians
1:7; 2:13), one should conclude also that these other aspects of the saving work of
Christ (described in terms of forgiveness, etc.) were accomplished by Christ's
death and resurrection including his physical death.

Conclusion

Thieme's teaching that the spiritual death of Christ alone was sufficient to
accomplish expiation and his interpretation of the term, blood of Christ is
untenable. On the other hand, he is correct in rejecting a magical or mystical
view of blood. Nevertheless, it must be concluded that when measured by the
standard of the nine fundamentals and the doctrinal statement of Dallas Seminary,
his doctrine of the blood of Christ as well as his stand on other basic doctrines
rests clearly within the sphere of orthodoxy.

THIEME'S METHODOLOGY

Two aspects of Thieme's methodology are relevant to our evaluation of his
teaching on the Christian life: (1) his method of study, because it affects his
theological conclusions; and (2) his method of teaching, because it is the source of
many misapplications, as well as unfounded attacks related to the content of his
doctrine.

Study M ethodology

At the core of Thieme's doctrinal weaknesses and errors is a faulty
methodology for Bible study. Although certain elements in his approach are
commendable, others are theologically dangerous.

Using the acronym ICE, Thieme uses and encourages the use of three
major parts of Bible study: "isagogics," "categories," and "exegesis.”

% Thieme, The Barrier, pp. 38-43.
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Isagogics. "lsagogics' refers to "the interpretation of the Bible in its
historical setting."® From his background in the classics and his special interest
in ancient history, Thieme is able to structure vividly the historical setting of the
various Old and New Testament books, a must for dependable interpretation.

Categories. “Categories’ is used by Thieme to refer to “Categorical
teaching: the organization of principles of doctrine based on the comparison of
Scripture with Scripture to determine doctrinal classification.”?* Another, or at
least quite similar, term for categorical Bible study is systematic theology. The
process of developing categories of doctrine that are then used in interpreting the
Scripture frequently includes three elements that can result in faulty exegesis or
unbalanced doctrinal emphasis unless checked by other methods. These elements
are (1) the establishment of categories according to the theologian's mental
inclinations, (2) the coining and defining of terms that relate to the theologian's
categories, and (3) the defining of biblical terms according to the theologian's
categories. All three of these elements have some validity, but they can produce
interpretative problems unless kept in balance by historical theology, biblical
theology, and the contributions and critical evaluation of other teachers in the
body of Christ.

[lustrations of Thieme's use of these elements abound in his exposition.
An exampleisfound in his study of Proverbs 24:3,4.

“By understanding” is the frame of reference in the right
lobe. “By understanding it is established.” “Established” actually
has the connotation of preparing oneself. From your frame of
reference you prepare yourself for whatever responsibility you
have in life. “And by KNOWLEDGE shall the chambers be
filled.” The word “knowledge” denotes the whole function of
GAP. By the function of GAP shall the chambers -- the
categorical storage in the human spirit - be filled. The human
spirit contains storage dots, and the function of the grace apparatus
puts categories of doctrine into the human spirit from the
perceptive lobe®

GAP is Thieme's acronym for “grace apparatus for perception,” which he
defines as “the provision of God whereby every believer can understand every
doctrine, regardless of education or human 1Q.”%® His equating of knowledge
with GAP obvioudly stretches the meaning of the proverb in question beyond its
norma meaning.

% R. B. Thieme, Jr., Edification Complex of the Soul (Houston: Berachah Tapes and Publications,
1972), p. 93.

4 R. B. Thieme, Jr., GAP (Houston: Berachah Tapes and Publications, 1974), p. 22.

% Thieme, Edification Complex, p. 19.

% R. B. Thieme, Jr., Super-grace Life (Houston: Berachah Tapes and Publications,1973), p. 68.
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To avoid the abuse of interpretation by systematics (or categories) an
appreciation for the contributions of the theologians and interpreters of the past is
needed, and should be communicated to the hearers of the teaching. Also,
systematic theology should depend largely upon "biblical theology;" that is, the
study of the doctrines of Scripture according to the categories, emphases,
terminology, context and place in the development of theology of the particular
biblical writer. For example, Thieme quickly thrusts | John 1:9 into his category
of "rebound," but John's categories are "walking in the light" and "telling the truth
in personal fellowship relationships.” The absence of sound biblical theology, we
shall see in a later chapter, has produced a mechanical, in-and-out, view of
fellowship and spirituality, rather than John's concept of continual personal
relationships.

Unless checked, Thieme's methodology will likely produce more and
more doctrinal error in the future. Thieme would be wise, therefore, to develop a
relationship with some respected theologians who could discuss with him any
new theological teaching he develops and could direct his attention toward
insights from biblical theology and historical theology.

Exegesis. Thieme defines exegesis as "the analysis of each verse within its
context, emphasizing grammar, syntax and etymology of words from the original
language" of Scripture.?” Utilizing his thorough training in the biblical languages,
Thieme has produced volumes of materials on virtually every verse in the Bible.
Most of this is incorporated into his extensive taped teaching series. This
exegesis for the most part is sound. However, at times he tends to overstate the
relevance of etymology” and the significance of Greek grammar.”® Also, as has
aready been noted, Thieme frequently alows his "categories’ to govern his
exegesis -- a point that has been illustrated in his exegesis of passages containing
the term, blood of Christ.

Another difficulty with Thieme's exegesis comes from the way he
frequently communicates his conclusions. His norma way of teaching his
exegesis includes retrandating each passage so as to include his interpretation.
Such retrandations should be called "interpretive paraphrases’ or “expanded
trandations.” However, he repeatedly labels these paraphrases “corrected
trandations”® This is a serious misrepresentation, for it leaves one with the
impression that Thieme's interpretation is on a par with Scripture itself.

" Thieme, GAP, p. 22.

%8 For example, he presses the meaning of the Hebrew words for faith beyond their contextual
meaning; see hisbook, The Faith-rest Life, pp. 53, 54.

2 For example, frequently Thieme emphasizes that the aorist tense always means "once-for-all"
action. See article by Frank Stagg, "The Abused Aorist," The Journal of Biblical Literature 91
(June 1972): 222-31, for documentation that theaktionsart of the aorist tense is simple past action
and does not necessarily demand "momentary, singular, or once and for al" significance. Stagg
supported his conclusions with both specific scriptural examples and quotations from grammars
b(}/ Ernest De Witt Burton and A. T. Robertson.

3 See examples in Thieme's book, Blood of Christ, 1977, pp. 5, 13, 14.
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Using his ICE approach, Thieme has made some significant exegetical
insights and some logical expansions of orthodox theology, which he calls
"doctrinal breakthroughs." However, one must be aware of the limitations of
Thieme's methodology lest he become influenced more by Thieme's thought
forms and the perspective of his personality than by that of the biblical writers.

Teaching M ethodology

Four characteristics stand out in Thieme's teaching methodology: first, his
dogmatic and authoritative way of communicating from the pulpit; second, his
style as expressed in his choice of words and illustrations; and third, his approach
to the teaching content itself; and fourth, his commitment to mass (or large group)
teaching by the lecture method.

Authoritative attitude.  Rooted both in Thieme's persondity and
background and in his doctrine of right pastor, Thieme comes across as a highly
authoritative person who will not allow any interruption or distraction in his Bible
class® His teaching provides a sense of security to his hearers as he extends his
authoritative manner to his dogmatic stand on virtually everything he teaches.
The author as a young man had the enlightening experience of preaching a
message based on one of Thieme's books, assuming that everything in the book
that was stated so dogmatically could be substantiated from the Scriptures, only to
discover that a certain teaching, though it was an interesting speculation, just was
not in the Bible.

Such authoritative dogmatism even extends to his political and athletic
opinions. Following the bowl games in 1976, from the pulpit he dogmatically
accused the NCAA officials of not giving the Southwest Conference a fair
treatment. ®

One studying under Thieme soon finds himself so influenced by his
authoritative, dogmatic manner that he is reluctant to study the Scriptures for
himself; and when he reads the Bible, he is prone to sift the clear scriptural
teachings through Thieme's doctrinal grid.

Syle. Thieme's style of preaching often raises more negative reaction than
anything he teaches. George King has summarily treated this aspect of Ms
teaching method:

When a speaker wants to avoid the natural or normal words
because he may believe them to be too flat or uninteresting, he
turns

31 King, "Preaching," pp. 138-141.

% R. B. Thieme, Jr., "Phil. 3:13-15a, Test of Mental Attitude Before UltraS-G," no. 41 in
Philippians, magnetic tape reproduction of message preached at Berachah Church, Houston,
Texas, 1 January 1976.
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to idioms. Thieme's cliches, jargon or slang terms, such as "break-
through” . . . ; "household word" . . .; "a brand new ballgame". . ;
"greener pastures’ . . .; "cut of my jib" . .. "fat-headed ideas" . . .;
"picks my brain" . . .; "gift of gab" . . . ;"bask in the sunshine of
prosperity” . . .; and "oddball” . . . provide a sense of life to his
style. Terms, such as "bugs' . . .; "hang-ups' . . .; "flakey" . . ,;
"sucker" . . .; "flunked" .. .; "guy" .. .; (Campus Crusade) "bunch"
.. .; "studying hisguts out" . . .; and "malarkey" . . . do not seem to
jar the ear of his audience, because his speech is usualy peppered
with such informal English terms. Terms such as"takein" . . .; "tie
in knots' . . .; "take it" . . .; could be called popular speech terms
rather than informal. Hyperbole or exaggeration occurs as Thieme
says, "a few thousand times' . . .; "a few million words" . .
"twenty-seven theories about the anti-Christ” . .. Rude, crude,
stupid, assinine trick” . . . indicates a rapid catalog with connectors
omitted. Saying, "Intelligence Quotient -- sometimes that should
be Ignorance Quotient” . . . may be for rhetorical effect by
substituting one expression for another. Epithets such as calling
those in his audience "dumb butts," "jackasses," "jennies, "dumbest
asses in the world,” abound in his speeches. Sarcasm is aso a
relatively frequent device. ... =

The average person's choice of words is important, but it is especialy
important for a teacher of God's word (James 3:1-13). The use of "four-letter”
expletives® can easily stumble a weaker brother into using crude, unwholesome,
and even blasphemous language (Eph. 5:6-12; Luke 17:1; Rev. 2:14; Rom. 14; 1
Cor. 8-10). One lady who had studied under Thieme for many years says that
"her language changed considerably" for the worse when she first began to study
under him. She further observed, “I can't think of a person whose language hasn't
changed, even the small children.”®

Thieme's personal disdain for longhairs, Pentecostals, homosexuals, soft
preachers, "do-gooders." legalistic "fundies,”" ecologists, sociaists, and those
holding various liberal political positions is no secret, since he includes his
opinions in these areas as illustrations of his teaching. A man has a right to his
personal opinions, but a teacher of the truth of God, especialy one as
authoritative as Thieme, does a disservice to the Scriptures by dogmatically
communicating his personal opinions alongside the revelation of God.

% King, "Preaching," pp. 126-28.

%4 Thieme sees no problem in the use of "hell" or "damn" as expletivesin the pulpit. Thisis
illustrated in his messages and was acknowledged in a personal interview, 14 June 1977.

% | nterview with Sharon Farmer, Houston, Texas, 29 September 1977.
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A common method of communicating his personal reactions is the use of
ridicule and derogatory humor.® For one with such an authoritative manner, this
too can be spiritually counterproductive, since such a methodology is easily
reproduced in his followers>

Approach to content. Two aspects of Thieme's approach to his content are
prominent: first, his thorough documentation of all of his exegetica and
theological conclusions; second, his technical vocabulary that he has developed to
communicate the content of doctrines.

A novice toward Thieme's teaching is normally overwhelmed by the vast
amount of technical, exegetical material hurled at him in any given service.
Thieme has been forced to do this to supply his critics and advanced students with
sufficient support for the conclusions he draws. The inclusion of such material,
though some question it as a poor teaching method, in practicality apparently has
not hindered the development of the obviously expanding following Thieme has.

His technical terminology, likewise, is difficult to grasp for the newcomer,
and agreat deal of ridicule has been cast at Thieme for his choice of such terms as
rebound, reversionism, super-grace, and frontal lobe® However, the coining of
technical terms is legitimate, and Thieme explains, "I find that many orthodox
types of doing things do not communicate any more, so | try to find things that do,
that's all.">

Nevertheless, there are a few rea problems that develop from the use of
such new terminology. It tends to set the students of Thieme apart from other
Christians, and to hinder spiritualy related communication between them and
other believers and pastors -- thus, becoming a basis in some cases for arrogance
and division. Also, the new terminology, being a product of extensive categorical
or systematic thinking, tends to produce exegesis that is forced into Thieme's
thought forms rather than being subservient to the theologica thought forms of
the biblical writers.

Another serious effect of Thieme's personalized theological vocabulary is
that it produces a growing dependency on Thieme and his teaching, for, unless
another teacher uses Thieme's terminology, he has difficulty integrating with or
building upon what Thieme has taught.

% An example of this method is Thieme's abs at 'fundie" preachersin his study of Philippians 3 on
26 December 1975.

3" Seethisillustrated in the quote on pages 16 and 17 of this dissertation.

38 See the appendix for an extended glossary.

% Thiemeinterview, 14 June 1977. Thieme also gives alucid defense of histechnical terminology
in one of his more recent publications: R. B. Thieme, Jr., Reversionism, 2d. ed. (Houston:
Berachah Tapes and Publications, 1978), pp. 1, 2. Thisbook isaso a helpful digest of many of
Thieme's more recently developed doctrines (e.g. divinejustice, evil and ultra-super-grace).
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Lecture method. Thieme is committed to the lecture method. So strong is
this commitment that he considers other forms of teaching as either harmful or
worthless to spiritual growth. He writes,

The spiritual gift of pastor-teacher must be exercised with
authority (Tit. 2:15); therefore, monologue, not dialogue, is the
order of teaching. By dialogue, | am not referring to legitimate
guestions from the congregation, requests for clarification or the
repetition of a point; | am referring to the current method of
"sharing,” where you put in a little bit, the teacher puts in a little
bit, and you walk out with nothing but "two bits!" Furthermore,
except in rare instances, it is not the responsibility of the pastor to
counsel. Counseling becomes a crutch or a substitute for the intake
of doctrine, which isthe ultimate solution to all problems.

The Biblical concept of teaching is set forth in the Greek
verb DIDASKO -- public teaching of doctrine. Only in the
communication of doctrine in a public assembly does the believer
have the privacy to learn doctrine, to use it as unto the Lord and
advance to spiritual maturity. A local church is a private
organization under God, which affords the public a means to come
and hear; but the principle of teaching by monologue must be
maintained.”

One could hardly argue against the fact that both Christ and Paul utilized
the lecture method, but Thieme fails to acknowledge the numerous other methods
used by Christ: he taught both very small groups (of three and of twelve) and
large groups, he likewise challenged men one-on-one; furthermore, he used object
lessons, debate, questions directed at his hearers, modeling by his own example,
and training through specia assignments (the short preaching tours of the twelve
in Galilee and the seventy in Judea). The mgor weaknessin Thieme's approach is
not in his very capable use of the lecture method, but in his unbalanced approach
to teaching in general.

CONCLUSION

From a study of Thieme's background, the question of his orthodoxy and
his methodol ogy, we have been brought to a better understanding of the context in
which he teaches and writes. He is an authoritative teacher whose contributions
are sharply limited at times by weaknesses in his methodology and emphasis. His
doctrine of the blood has some serious errors, but he is a Christian brother well
within the circle of orthodox Christianity, who is providing doctrinal teaching that
many today are hungry for.

0 Thieme, GAP, pp. 10, 11.
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CHAPTER I

DISTINCTIVE FOUNDATIONAL DOCTRINES

There are a number of distinctive doctrines which form the theological
foundations for Thieme's teachings on Christian living. Following a brief
theological overview, ten of his most significant doctrina emphases will be
considered and evaluated.

AN OVERVIEW OF THIEME'S THEOLOGICAL SYSTEM

Theological Classification

Thieme is the product of the theological teaching of Lewis Sperry Chafer
and the seminary he founded -- Dallas Theological Seminary. He s, therefore, a
Protestant evangelical teacher holding to "fundamental” Christian doctrine and
committed to the literal hermeneutic of premillennial-dispensational theology. On
guestions related to sovereignty, Thieme is neither Calvinistic nor Arminian in his
thinking. He rather prefers to teach doctrine relating to God's sovereignty and
man's volition according to his own system.

Summary of Distinctive Doctrinal Emphases

The ten areas considered below contain teachings that are distinctive of
Thieme's. Furthermore, they provide an important background for the Christian-
living doctrines considered in later chapters. Hisview of Bible doctrineis critical
to his objectives for the Christian life: maturity through the internalization of
Bible doctrine. Thieme's recently developed doctrine of the nature of God has far
reaching implications for blessing in the life of the believer, and his teaching on
divine sovereignty and human volition emphasizes both God's grace and man's
responsibility in Christian living. His view of the angelic conflict underlies much
of what he teaches in amost every area of doctrine.

Thieme has also developed an elaborate analysis of the immaterial part of
man, and he has deduced a unique view of sin and evil. Both of these teachings
have significant implications for one's perspective on current socia issues, and
both greatly affect Thieme's analysis of spirituality and maturity.

One distinctive emphasis of most dispensational teachers is on the doctrine
of grace. Thieme is no exception. In fact he uses the word grace in many of his
new technical theological terms. For Thieme the entire Christian life is dependent
upon the grace of God.

Three other doctrinal categories play a part in Thieme's Christian-life
doctrines. First, he sees the people of God in our present dispensation, which he
calls "the royal family of God,” as having specia provisons for Christian
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living. Second, Thieme's view of history produces a questionable mentality
toward the Christian's response to current events; and third, his doctrines related
to the military often influence the life style of his followers.

BIBLE DOCTRINE
Definition

Thieme employs the term Bible doctrine to describe the categorical
teaching of biblical content by a pastor-teacher. In outline form he provides the
specifics of his definition:

a. Biblical doctrine is the content of the Canon of Scripture with
emphasis on communication of the content by teaching and
instruction.

b. The communication of Bible information on the basis of exegesis of
the original languages, or an analysis and classification of the English
Text.

c. Doctrine is the "mind of Christ" (I Cor. 2:16) and must be
communicated by authorized personnel: prophets and Levitica
priesthood in the Age of Israel; pastor-teacher in the Church Age.*

It is important to realize that although Thieme considers Bible doctrine to
be no more than the "content of the Canon of Scripture,” in practicality he
requires "authorized personnel,” (i.e. pastor-teachers) to communicate the
doctrine. Thus, Bible doctrine is the teaching by a pastor-teacher by which the
Bible's truths are organized and logically amplified within the thought patterns,
terminology and definitions of that pastor-teacher. For those studying under
Thieme, then, Bible doctrine is Thieme's doctrine.

Importance

Thieme's stress on Bible doctrine is apparent in ailmost every Bible class
he teaches. So great is this emphasis that Thieme regularly interprets the term
Bible doctrine into a wide variety of contexts. Taking up the cross and following
Christ (Matt. 10:38; Mark 8:34; Luke 9:23; 14:27) is a "synonym" for Bible
doctrine. Hebrews 13:10 is the "construction of an altar in the soul" by Bible
doctrine, and "putting on the full armor from God" (Ephesians 6:11, 13) involves
the intake of Bible doctrine. Sat (Matthew 5:13) refers to "maximum doctrine
resident in the soul.”® Wisdom in Proverbs 8 is "doctrine" as it "existed in the
mind of God in eternity past.”*

! Thieme, GAP, pp. 42, 43.

2|t should al'so be said that Thieme does recognize that he has no teaching authority over someone
under another pastor.

% Ibid., pp. 46,47.

* Thieme, Blood of Christ, p.15.
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To emphasize the great importance of Bible doctrine, Thieme attempts to
demonstrate its place in the physical suffering and death of Christ. He claims that
"the strength, inner resources and divine operating assets that Christ required in
order to go to the Cross were provided by the doctrine resident in His soul.”®
Furthermore, he maintains that "in his dying breath, the Lord Jesus Christ made
Bible doctrine the spiritual heritage of the royal family of God.”® He bases this
teaching on his trandation of Psalm 31:5:

Into your hand I commit My spirit; You have delivered Me,
O Jehovah, God of Doctrine (Ps. 31:5; corrected tranglation).’

Another way Thieme emphasizes the importance of Bible doctrineisin his
cataloguing of the relationship of doctrine to various parts of God's program:

(1) Attitude toward doctrine is the basis for blessing or discipline (Prov.

8:33-36).

(2) Doctrine resident in the soul is the basis for the distribution of special

blessing reserved for the mature (Isa. 53:12).

(3) Doctrine is the basis for the distribution of surpassing-grace blessings

in eternity (Heb. 11:9, 10 compared with Heb. 11:13; James 1:25

compared with James 2:12, 13).

(4) The destruction of a nation (deterioration of the society) comes

through lack of doctrine (Hos. 4:1-6).

(5) The Plan of God is advanced and vindicated through Bible doctrine

(Isa. 53:10; Rom. 3:4).2

He also lists eight specific results of "doctrine resident in the soul.”

a  Produces confidence for Phase Two® (Job 5:24-27; 2 Cor. 5:6-8,.Heb.

10:35).

b. Orientsbeliever to the Plan of God (Isa. 26:3,4; Rom 8:28).

c. Causes divine viewpoint in the right lobe™® and therefore mental

attitude dynamics (Isa. 55:7-9; 2 Cor. 10:5).

d. Produces stability of soul (Jas. 1:8).

e. Basisfor divine guidance and execution of the will of God.

f. Leads to maximum capacity to love God and occupation with Christ

(Eph. 3:19; Phil. 3: 1 0, Heb. 12:2, 3).

g Enablesbeliever to attain and hold super-grace™ status (Phil. 3:12-14).

® bid., pp. 14, 15.

®Ibid,, p. 14.

" 1bid.

& Thieme, GAP, pp. 44, 45.

® "Phase Two" isthe Christian life.

10 Right lobe" is Thieme's term for the biblical term, heart.
1 »guper-grace” is Thieme's term for spiritual maturity.
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h. Means of attaining surpassing-grace blessings for eternity (Heb. 11:9,
10, 13; Jas. 1:25 compared with Jas, 2:12, 13).2

The Message and the Man

The emphasis on Bible doctrine is aso expressed in terms of the
importance of the message and the unimportance of the man used by God to
communicate the doctrine. A common expression used by both Thieme and his
followersis, "It's the message, not the man." Thieme sees this as an application of
John the Baptist's view of himself asavoice.”®

Two implications are deduced from the concept of "the message not the
man." First, the praise of God's people should be directed toward the real source
of the truth, God himself, not the teacher. Second, the manner of life and the
ministry-methodology of the teacher should not hinder one from learning
doctrine, since "the man" is unimportant.

Critique

It is refreshing to listen to a man who takes serioudly the teachings of
Scripture and arranges his messages according to doctrina categories instead of
homiletical devices. Thiemeis making a solid contribution in this way.

Nevertheless, there are some problems with Thieme's view of Bible
doctrine. First, Thieme too readily forces his term on the Scripture. He claims
that his definition of Bible doctrine is equivalent to the biblical terms: truth,
wisdom, and salt. By so doing, he reduces too much to one term.

Second, by linking Bible doctrine to an authoritative pastor-teacher, he has
produced a dangerous cycle of increasing dominance of one man over a
congregation, *not unlike papal authority. In the Roman Church, dogma supports
papal authority to interpret the Bible. The pope interprets the Bible to support the
dogma of his authority. In the same way, Thieme's doctrine of Bible doctrine
supports his pastoral authority to be the sole and fina authority for Bible
interpretation for his congregation. As such he continually emphasizes his view
of Bible doctrine which in turn reinforces his authority.

Third, with the limitations of the ICE method, along with Thieme's
authoritative approach, his view of Bible doctrine easily produces an equation
between

2 Thieme, GAP, p. 46.

13 Thiemeinterview, 14 June 1977.

% |n Thieme's case, his congregation may number almost amillion, through his tapes and
telephone ministries, a possibility pointed out by Thiemein aninterview, 26 September 1977.
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Bible doctrine and Thieme doctrine.® This makes a critical evaluation of his
teaching and a discernment between biblical truth and personal opinion extremely
difficult for a Thieme student. In fact, many express tremendous emotional stress
in leaving Berachah Church, since it is tantamount to leaving God's Word in their
thinking. '

Fourth, the extreme emphasis on Bible doctrine has led Thieme to hold
Bible class six nights a week. He continually exhorts his people that the process
of spiritual maturity demands the intake of Bible doctrine from a pastor-teacher
daily. This, in many cases can result in a warped, legdistic, life style’ that
provides for little time for healthy family relations,” contact with unsaved
neighbors, persona study and enrichment in the Scriptures, and a ministry to the
needs of others. Instead, it can produce the unbalanced, "puffed-up,” mentality
condemned by Paul in | Corinthians 8, and in some cases, it can do much harm to
the Christian family.

Finally, his differentiation between the "message” and the "man"” is not
completely a biblical view. It istrue that honoring the teacher is not appropriate.
However, God desires that the vessel he uses to communicate his message be one
that does not detract from the message. The argument that the life of the teacher
is irrelevant is one aso used by some cult leaders to excuse their life styles.®
However, James warns that teachers are to be judged more strictly than others
(James 3: 1), and Paul demands high standards for the elders of the church (I Tim.
3; Titus 1). Both Samuel (I Sam. 12) and Paul (I Thes. 2:1-12) were careful not to
let their lives hinder the impact or proper understanding of their message.

!> The strong correl ation between Bible doctrine and Thieme doctrinein Thieme's mind is further
substantiated by the letter Berachah sends to potential pastor-teachers, that urges them to learn the
biblical languages in seminary, but to continue on Thieme's tapes to get their Bible doctrine.

16 Telephone interview with Debbie Foster, Houston, Texas, | October 1977, and interview with
Sharon Farmer, Houston, Texas, 29 September 1977.

" Though Thieme denounces legalism, he has produced what could be called "agnostic legalism,”
i.e. spirituality by knowledge accompanied by forceful demandsto attend Bible classes.

18 The Scriptures are clear in their emphasis on the need for the father to take time to teach, model
and train his children and for the husband to take time to give hiswife loving attention. (Dt. 6:6, 7;
Joel 1: 2, 3; Eph. 6:4; Eph. 5: 22-33; 1 Pet. 3:7).

9 A number of personal interviews have disclosed the negative effects of the Bible class legalism
on families.

% For example, the |eaders of the Children of God teach that their people are to ignore their blatant
immorality and submit to their authoritative teaching because they are God's appointed
authoritative teachers.
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THE NATURE OF GOD

Thieme has made some significant strides toward explaining the nature of
God to his students, and in recent years he has also sought to expand the
traditional teachings relative to two divine attributes: justice and love.

Thieme's Approach to Describing God

The essence box. The "essence box" is a term Thieme uses to refer to his
method of communicating the primary elements in the nature of God. (See figure
1)? Through the essence box illustration, he describes God in terms of his
sovereignty (S), absolute righteousness (+R), justice (J), love, eternal life (EL),
omniscience (O), omnipresence (O), omnipotence (O), immutability (1), and
veracity (V).” God's holiness is made up of his righteousness and jus-

S O
+R O
] O
LOVE I
EL v
F S HS

Figure 1, Essence Box

2L R. B. Thieme, Jr., The Trinity, 2d, ed. (Houston: Berachah Tapes and Publications, 1975), p. 13.
2 R. B. Thieme, Jr. Divine Essence (Houston: Berachah Tapes and Publications, 1973), pp. 2-16.
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tice® All three persons of the Godhead have the attributes of divine essence
ascribed to them; thus, he indicates that the Father (F), the Son (S), and the Holy
Spirit (HS) all participate in the divine characteristics.*

Recent analysis. A modification of Thieme's earlier approach to the
essence of God is presently being prepared for publication.® In this he bresks
down the essence of God into three major categories. The first category includes
the absolute attributes of spirituality, infinity, and perfection. Under spirituality
Thieme includes God's eternal life and personality. Infinity "characterizes not
only what God is, but al that God does as well: His holiness, His love, His
veracity, His Word of truth.”® It has three basic characteristics: self-existence,
immutability and unity.?’ God's "perfection involves absolute truth, love, and
holiness.?®

The second major category includes the relative attributes, as they are
related to creation, and related to moral beings. The attributes related to time and
gpace include God's eternity and His immensity. The attributes related to creation
are omnipresence, omniscience and omnipotence. The attributes related to mora
beings are veracity and faithfulness, mercy and goodness, and justice and
righteousness.”

The third category is entitted "Other Divine Characteristics.” This
includes the freedom of God ("not truly an attribute™), the affections of God (His
feelings of hatred, anger, scorn, benevolence, compassion, longsuffering, and
happiness), and the authority of God.*

Within this new framework two aspects of Thieme's recent teaching on the
essence of God stand out: his view that the love of God for man is an
anthropopathisim and his doctrine of the justice of God.

The Love of God

Thieme distinguishes between two uses of the term love with regard to
God. Firgt, there isthe love that "belongs to the Being of God," designated level.
Second, there is the love of God for His creatures, designated love,, which
Thieme concludes is an anthropopathism. **

2 |bid., p. 4.

 |bid., p. 16.

% R. B. Thieme, Jr., "The Doctrine of Divine Essence," unpublished notes, 1977.
% |bid.,, p. 14.

2 |bid., p. 16.

2 |bid., p. 21.

2 |bid., p. 25-24.

%0 |bid., pp. 35-37.

3L Ibid., pp. 22,23.
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Since the Scriptures say "God is love” (I John 4:8), and God is
immutable, it should be concluded that He has always loved, long before there
existed objects of His love outside of His own person. This love was directed
toward God Himself, in particular His own integrity (or holiness), the only object
worthy of God'slove. Thisislove;, and it is beyond human comprehension. This
love contains no emotion and no deception, and needs no object outside of itself.*

Love,, on the other hand, is an anthropopathism. "Human love is often
ascribed to God . . . as an anthropopathism to account for divine motivation in
human terms that we can understand.”® Using the Hebraism of love and hate® as
a starting place, Thieme argues that if hate is an anthropopathism, so also is love.
He concludes that passages referring to the nature of God as being love are true
descriptions, but that passages describing God's love for man, especialy sinful
man, are anthropopathisms.® In so doing he has attempted to solve the problem
of God's immutable love being expressed toward unworthy sinners at one point
(in sending Christ to die for the world), and at another point His wrath being
expressed toward unworthy, Christ-rglecting sinners. He sees the love of God for
men (Love,) as anthropopathic for God's saving work toward men. As such it
involves the imputation of God's righteousness to men so that God's love for His
own integrity can be directed to justified men.

One magjor ramification of this approach is that love is not the point of
contact between God and man -- justice is. God does not provide blessings for
men because of love; rather it is because of His justice, since God's love can only
be directed toward His own integrity.*

The Justice of God

Based upon Paul's emphasis on justice in Romans, Thieme sees the justice
of God as the predominant attribute in God's dealings with man. "In Himself,
God's spirituality or personality is supreme, but in relationship to man, integrity
(righteousness and justice) is supreme,"* both in salvation and in blessing in the
Christian life. "All direct blessing from God comes from His justice"® The
"whole principle" is summarized in the statement that "God only deals with
creatures on a basis of justice." "Love" according to Thieme can be described as
the "motivator, but justice is the functioner.” However, love is only a part of

% |bid., p. 23.

% | bid.

3 Malachi 1: 2, 3saysthat God hated Esau and loved Jacob.
% Thiemeinterview, 14 June 1977.

% I bid.

3" Thieme, "Essence," p. 35.

8 Thiemeinterview, 14 June 1977.
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God's entire motivation; "the whole integrity of God is the motivation."*

The implications of this view of God's dealings with men are pressed by
Thieme in his current teachings on the Christian life. Thieme claims that God's
justice demands an appropriate target for God's blessings. Then he concludes that
the believer is an appropriate target since he has "adjusted” to God's justice by
faith. Salvation blessings are given to him by God because God's justice can and
does bless God's righteousness, and the believer shares the absol ute righteousness
of the perfect God-man, Christ, by virtue of his position in Christ.®

Thieme also concludes that God's justice requires a proper target for His
blessings directed toward the believer in the Christian life. This involves two
more adjustments to the justice of God. First, the believer needs to "adjust” to
God's justice by confession of sin, allowing Christ's finished work to satisfy the
just demands of God relative to his daily sins. The cleansed believer is then a
proper target for God's blessings.*

Second, there is the maturity adjustment to God's justice which provides
greater blessings in life. "When we crack the maturity barrier” ... we have
capacity for blessings, and ... the justice of God is then complete and totally free
to provide all categories of blessing for us."*

Thieme also teaches that "only blessings in time from the justice of God
glorify God." Thus, he sees only three ways to glorify God: accept Christ as
savior; confess one's sins; and grow spiritually through the intake of Bible
doctrine. Furthermore, he says, "The greatest false system accepted today by
fundies is that their production is glorifying God . . . " Production doesn't glorify
God, "only blessing that flows from God's justice to hisimputed righteousness.”*

Critique

Thieme's basic methodology of communicating God's essence is
commendable and very helpful to the beginning Bible student.

The structure of his more recent analysis, however, at times is somewhat
difficult to follow. For example, he includes personality under the category of
God's spirituality, which does not seem appropriate. The content of this recent
anaysis, nevertheless, does contain a number of very helpful observations. For

% 1bid,

“%1bid.

*1bid.

“2 " Cracking the maturity barrier" is Thieme's teaching terminology for moving from spiritual
childhood to spiritual adulthood.

* Thiemeinterview, 14 June 1977.

* R. B. Thieme, Jr., "Rom. 5:16 Keys (Cont.) 2nd Func./Justice/God; Basis for a Fortiori,"
Romans, magnetic tape reproduction of message preached at Berachah Church, Houston, Texas,
12 July 1977.
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example, he observes that God's infinity is “intensive rather than extensive, that
is, God is not to be thought of as merely extending infinitely beyond time and
space, but as possessing within Himsalf infinite resources.” ®

Thieme's analysis of God's love is interesting, but it raises some serious
guestions. First, Thieme assumes that the biblical revelation concerning God's
love for sinners (John 3:16; Rom. 5:8) is only a description of the "divine
motivation in human terms that we can understand.” For him, the term love in the
Bible, when used with reference to God, is not attributing love to God, but is an
anthropopathism for God's divine motivation. |s this not a presumptuous attempt
to do a better job of describing the divine motivation than God Himself has done
through His revelation?

Second, if we cannot take God's descriptions of His own attributes and
attitudes at face value, how can we know what God is like unless we turn to extra
biblical logic and surmising? Furthermore, is it valid to speak of divine
anthropopathisms at all? Although anthropomorphisms can be shown to occur in
the Scriptures (since God is spirit and man is physical), the existence of
anthropopathisms is open to question, for both God and man are personalities™
and thus similar in the areas of thinking, feeling, and willing.

Therefore, Thieme's view, that God's love for man is an anthropopathism,
is at best a speculative possibility, and therefore improper for the development of
sound doctrine based upon the Scriptures.*’

It should aso be noted that the exegetical basis for Thieme's
anthropopathic love in Maachi | is no more than a Hebraism for placing one party
above another in one's choice. As such the terminology of love and hate are used
in the New Testament to describe the believer's attitude toward his family and
Christ (Matt. 10:37; Luke 14:26). Therefore, it does not provide a textual basis
for anthropopathic love.

Thieme's teaching on the justice of God also raises some important
guestions. Thieme rightly observes that God's loving salvation provisions for
man cannot be given to him without the justice of God being satisfied® However,
must it be concluded that God's love for man was not involved prior to the cross?
The New Testament clearly states that God loved the world (John 3:16), and God
loved the sinner (Rom. 5:8), before the cross.

Also, does not the teaching, that the mature will receive more blessings
from the justice of God, imply that some men deserve God's blessings based

“> Thieme, "Essence," p. 14.

“ The obvious significance of the term “image of God.”

“" |t should be observed also that Thieme's basis for hisview of divine love does not rest upon any
change whatsoever in the Greek vocabulary choice of the biblical writers. Itispurely adeduction
rooted in his own system and a speculation pressed far beyond the biblical evidence.

“8 Thieme's basic teaching is similar to Chafer's at this point. Chafer taught that God could not
directly forgive sin; His grace had to first supply a substitute expiation to satisfy the just demands
of God's character.
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upon human work -- the work of taking in Bible doctrine in the discipline of the
local church under the teaching of a pastor-teacher? Is this not contrary to the
biblical emphasis on grace?®

Thieme has raised some profound issues relative to the nature of God, and
at times appears to be moving toward some significant theological contributions.
However, some serious theological and exegetical questions remain unanswered
with regard to his conclusions.

DIVINE SOVEREIGNTY AND HUMAN VOLITION

The views of theologians for centuries have conflicted over doctrines
relating to divine sovereignty and human volition. The Augustinians and
Calvinists have leaned heavily upon the biblical descriptions of the omnipotent
God and of depraved man, while Pelagians, semi-Pelagians and Arminians have
championed the biblical demands on the responsible choices of men and the
scriptural portrayal of the justice of God. Thieme has rejected both Calvinism and
Arminanisrn, and he has developed an approach to these issues that is an attempt
at balance, giving proper place to both God's character and man's volition.

The Relationship Between Divine Sovereignty and Human Volition

The first characteristic of God that Thieme describes in his portraya of
divine essence is His sovereignty:

God is, first of al, sovereign,- that is, God has supreme
volition. His volition has always existed, and there is no higher
volition in the universe. As Sovereign, God is the Supreme Being
of the universe: "Know therefore . . . the Lord He is God in heaven
above, and upon the earth beneath: there is none else" (Deut. 4:39;
cf. I Sam. 2:6-8; 1 Chron. 29:11; 2 Chron. 20:6; Psa. 83:18; Isa.
45:5,6; Acts 17:24).%

For Thieme, God's absolute authority and power are never in question; nor
does he detract in any way from man's total dependence on God and His
sovereignty expressed grace.

On the other hand, Thieme is careful to recognize man's personality, in
particular his valition:

In harmony with His sovereign decree that man be allowed
freedom of choice, God will never use His absolute will to coerce
the volition which He gave man (John 7:17). God honors your
decisions, whether they are for or against Him. >

9 A further treatment of this issue may be found in Chapter V.
* Thieme, Essence p. 3.
*! bid,
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Related Doctrines

Four terms are prominent in the issues of sovereignty and volition: divine
decrees, election, predestination and foreknowledge. A brief statement of
Thieme's view on each of these is a helpful perspective toward his theological
stance.

Divine decrees. Thieme defines divine decrees as "the sum total of God's
plan designed in eternity past." This "plan was designed eternity past, so as to
include ALL EVENTS and ACTIONS (of which our lives are made up) related to
their causes and conditions as a part of an indivisible system, every link being a
part of the integrity of the whole." *

This definition is carefully expanded to include human volition. Thieme
clams that the issues between falen angels and God ("the angelic conflict")
demand that God's decree should not interfere with human volition.® He sees this
also as an explanation for the existence of sin and evil:

The plan of God is consistent with human freedom. God
does not limit or coerce human freedom. However, distinction
should be made between what God causes (the cross) and what
God permits (sin). God created man with free will; He permits
human valition to function. Thisis how Adam sinned. God is not
the Author of sin. Man's valition is the source of sin in the human
race....

This demonstrates that man has free will. God never
condones or causes sin in the human race. In the perfect
environment of innocence, God warmed man against sin and its
consequences.™

Election and predestination. Thieme sees election and predestination in
terms of "positional truth."> In his study of positional truth, Thieme lists "thirty-
six things God provides for every believer at the point of salvation."® Because
the believer is eternally united to Christ through the baptism of the Holy Spirit (1
Cor. 12: 13; Rom. 6: 14) and has thereby become a new creature® in Chrigt,
certain blessings related to the person, work and status of Christ are also his. By
virtue of his postion in Christ, the believer shares Christ's

2 R. B. Thieme, Jr., The Greatness of Grace (Houston: Berachah Tapes and Publications, 1971),

. 37.
b Ibid.
> |bid., p. 38.
% "Positional truth” is the doctrine of the believer's position in Christ.
*% Thislist is aslight modification of Lewis Sperry Chafer's, "Riches of Divine Grace," in his
Systematic Theology, vol. 2 (1948): Soteriology: 8 vols. (Dallas: Dallas Seminary Press, 1947-48),
EP 225-66.

Thieme'sterm for new creature isnew species.
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righteousness and holiness, and he participates in Christ's death, resurrection and
present session in heaven. Since Christ is the chosen one (elect one) of God, and
His destiny is established, the believer, who is in Christ, shares His election and
His destiny.

The point is that God the Father planned a future for Jesus
Christ, and Christ was therefore "called" or "elected.” Since we
are in union with Christ, we share His election; and we were
elected "before the foundation of the world.” 1n other words, there
never was atime when Christ didn't exist. He lived in eternity past
with God the Father and God the Holy Spirit. During some period
in eternity past, some planning occurred. In that planning Christ
was given an eternal destiny; and since it was planned in the past,
we call that "election.” Since it was designed in the past, we call it
"predestination.” So we share His election and we share His
destiny. >

Therefore, the believer's "election takes place at the moment of salvation
(I Thess. 1:4; 2 Thess. 2:13; 2 Tim. 1:9).”%

Foreknowledge. The issue of foreknowledge was the watershed between
Calvinistic and Arminian doctrine historically. For that reason, Thieme's teaching
concerning foreknowledge has led some to classify him as Arminian or semi-
Pelagian, which of course Thieme denies.

The Calvinist interprets foreknowledge so as not to depreciate God's
sovereign choice of the elect in eternity past. He makes it another expression of
God's choice emphasizing either that knowledge can mean "intimate loving
relationship” or that God's knowledge of anything in itself establishes the
certainty of it. Thieme, in contradiction to this view, has opted for the natural
sense of knowledge in the term, and he takes serioudly the Greek kata in | Peter
1:2 ® He concludes that God in eternity past foreordained those who would
believe in Christ to share Christ's destiny. This foreordination was based upon the
foreknowledge of God, which in itself makes nothing certain. Rather God knew
in eternity past who would choose to believe in Christ; then He ordained their
eterna future in heaven.®

%8 R. B. Thieme, Jr., A New Species (Houston: Berachah Tapes and Publications, 1971), pp. 11, 12.
% Thieme, Greatness, p. 16.
89 1 Peter 1:1b, 2a says "elect according to (kata) the foreknowledge of God." ®* Thieme, Greatness,
E)P 38,39.

Thieme, Greatness, p. 38, 39.
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Implications

Three major implications of Thieme's view of sovereignty and volition
stand out. First, abig view of a sovereign God is foundational to the walk of faith
dependent upon God's grace. Second, one's spiritual life is impossible without
God's working, and it is also dependent upon the believer's response to God and
His Word. Third, because Thieme sees man as having a free volition, he teaches
quite strongly the importance of political freedom and personal privacy.

Critique

For those with either tight Calvinistic or Arminian positions, Thieme's
system is unacceptable. Nevertheless, he has attempted to honestly deal with the
scriptural evidence and to keep a balance between sovereignty and volition that
recognizes the place of both.

Thieme's view of foreknowledge has merit, but at this point he seems to
have overstated the implications of the scriptura evidence. Divine
foreknowledge of everything that will take place, including who will accept Christ
and who will not, does not necessarily mean that God's choice is based upon a
particular action he knows about -- i.e. an individual's choice of Christ as savior.
This may be the case, but Scripture never says God chooses those He knows will
choose Him. %

Attempts at harmonizing divine sovereignty and human volition often run
aground at one place or another in the development of one's system. We should
not be surprised to see weaknesses in Thieme's. However, it must be admitted
that he has attempted to present divine sovereignty in such away that God's grace
has its proper emphasis, and he has so defined man's volition that human
responsibility has its proper emphasis as well.

THE ANGELIC CONFLICT

A significant doctrinal area overlooked or given a relatively unimportant
emphasis by many Bible teachers in angelology. Thieme not only teaches on
angels, but he has integrated angelology into his entire doctrinal system.

Pre-history Conflict

The context for much of biblical teaching includes the role of Satan and
other fallen angels in their rebellion against God. Thieme teaches that there are
two categories of angels, "elect” or "holy" angels and "fallen" or "unsaved”
angels. He describes the pre-historic conflict between God and Satan:

%2 |nfact at one point Paul lists several reasons for God's choice of some (I Cor. 1), and their
choice of Christ isnot one of those reasons.
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Prior to history, there was a conflict in heaven among the
angels and a division ensued. Angels were originally in a state of
innocence, just as man was; then, when Satan fell by exercising
negative volition toward God and toward grace, a great portion of
the angelic structure chose to go along with him . . . The angels
which followed Satan had the opportunity to reverse their decision,
and over a period of possibly a million years refused to do so.
Therefore, in pre-history we actualy have a court held at the end
of the period of consolidation.®

Relationship to Man

Thieme also maintains that the angels had ample opportunity to choose or
regject "whatever means of salvation existed for them" (Neb. 2:2). Then, he
teaches God held atrial for the angels and passed a sentence (the lake of fire), but
the sentence was not executed.® At this point he shows the relationship of man to
this angelic conflict with God:

Now, we can immediately infer something from this: if the
sentence is pronounced before man was created but not carried out
until after man's history is concluded, then man was created by
God to resolve something that happened at the end of that trial.
The words "diabolos' and "Satan" both tell us what happened
because "Satan" and "Devil" are not names for the super angel but
tittes. His name is Lucifer, Son of the Morning (Isa. 14:12).
"Satan” and "Devil" mean "adversary,” "accuser" or "attorney" --
someone who goes to court and appeals. Satan appealed the case.
So, by putting together certain evidences which occur throughout
Scripture, we can begin to see why man was created.®

Thieme then concludes, "To resolve the angelic conflict, a creature
inferior to angels was created and placed on one planet (Psa. 8:5; Neb. 2:7)."
There man's volition was also tested: tested first with regard to the tree of the
knowledge of good and evil; then tested after sin entered with regard to the
cross® Throughout human history man would be observed by the angels to see
how uncoerced, human volition would choose. Victory over Satan ultimately
relates to Christ's work on the cross, and man's choice to appropriate the cross by
faith is critical to man's part in the angelic conflict.*” Also the believer, though
livingin

8 R. B. Thieme, Jr., The Angelic Conflict (Houston: Berachah Tapes and Publications, 1971), pp.
9, 10.

® Thieme, Conflict, pp. 10, 11.

% |bid., p. 11.

% |bid., pp. 15, 16.

%7 Ibid., pp. 17,18.
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the devil's world, can gain more and more freedom from Satan through
doctrine. Referring to a learning process (GAP) that will be discussed in a later
chapter, Thieme describes the relationship of Bible doctrine to the angelic
conflict:

After salvation, the great thrust is knowledge of doctrine,
acquired by means of GAP. The more doctrine the believer has in
his human spirit and the more doctrine he has in the right lobe of
his mentality, the more freedom he possesses in operating
independently of Satan. One of the great issues in the Christian
life is divine guidance, and the whole basis for knowing the will of
God on any particular point, or in general, is Bible doctrine in the
right lobe.®

Questions Answer ed By the Doctrine of the Angelic Conflict

The doctrine of the angelic conflict explains a number of magor questions
that perplex men. First, why does man exist? Thieme says that "mankind exists
to resolve the angelic conflict.”® Second, why does sin exist? Thieme observes
that sin did not originate with God, but that it was the result of Satan's "voluntary
act involving his free will" to rebel against God. ™

Third, why does suffering exist? The doctrine of the angelic conflict gives
two answers. Man's departure from innocence inevitably led to all kinds of
human-caused suffering. Also, "suffering exists to the extent that Satan cannot
cope with the problems of the human race."™

Fourth, why does the church exist? Thieme sees the church as a major
battleground between Christ and Satan, since the church is Christ's body:

But in the Church Age, the believer is the battleground for
the angelic conflict, which is now inner, hidden and subtle. Only
in the Tribulation will it come out in the open (Rev. 12). To
survive in this conflict, we must have training, which comes
through knowledge of Bible doctrine.”

% |bid., p. 20.

%9 Thieme al'so recognizes the broad purpose of man's existence, i.e. to glorify God.
0 Thieme, Conflict, pp. 20, 21.

"bid., p. 22.

2 |bid., pp. 23, 24.

52



Critique

Thieme's analysis of the relationship of the angels to man can be
supported fairly well from Scripture. He may overstate the place the angelic
conflict plays,” and he tends to force the issue of learning Bible doctrine into the
discussion of the conflict with Satan. Nevertheless, his approach is quite helpful
and provides a valuable background to the understanding of much of biblical
teaching.

THE IMMATERIAL PART OF MAN

Few theologians have attempted to analyze the immateria put of man to
the same extent as R.B. Thieme has. His detailed model forms the backdrop for
his entire teaching on the Christian life. His current views of spirituality and
spiritual maturity are both explained by and dependent upon his anthropol ogical
perspective outlined in this section.

Dichotomy vs. Trichotomy

The debate between those who see the biblica view of man as
dichotomous (man has two parts: body and soul or spirit) and those who claim
that the Bible teaches that man is trichotomous (man has three parts: body, soul
and spirit) has never been settled to the satisfaction of most Bible teachers.
Thieme has offered a third alternative. He claims that Adam was "created with a
body, a human soul, and a human spirit (Gen. 2:7)." However, "when he sinned,
his human spirit was destroyed (spiritual death), and his human soul acquired an
old sin nature." He says flatly that the unbeliever does not have a human spirit;
when a man accepts Christ as savior, he becomes trichotomous -- he then receives
ahuman spirit.™

Thieme has compiled evidence for this view. First, the unbeliever is
called a"soulish" man in | Corinthians 2: 14.” Second, it is the soul that is saved
in salvation -- "not the body and (definitely not) the spirit. (Cf Psalm 19:7; 34:22;
Mark 8: 36, 37; Hebrews 10: 39; 1 Peter 1: 9 ... )." Further support is Jude 19:
"These are they who separate themselves, sensual, having not the Spirit."

"3 For example, it istrue that the angelic conflict is related to the purpose for man's existence, but
it is overstating the case to leave the impression that it was God's only purposein creating man.
God's glory and His good pleasure are at the heart of His purpose (Eph. 1:11, 12), and there are
also strong indications that God desired fellowship, with creatures like Himself (Gen. 1-3).

4 R.B. Thieme, Jr., The Origin of the Soul (Houston: Berachah Tapes and Publications, 1970), p.
3.

” 1bid.
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Thieme interprets the anarthrous pneuma to refer to the, human spirit, instead of
the Holy Spirit."

In making these distinctions Thieme defines the human spirit as that part
of man that has the "capacity for fellowship with God."” In so doing, he draws
an additional conclusion: that the "Holy Spirit is the Substitute for the human
spirit in comprehension of the Gospel.” ™

The Essence of the Soul

A mode to describe the function of the human soul is needed for any in-
depth study of human psychology or spirituality. Thieme calls his model the
"essence of the soul.” Attempting to expand on the biblical analogies of heart and
kidneys (trandated "reins" in the authorized version), the medical analysis of the
lobes of the brain, and his own analogy of the soul to lungs (or banks), Thieme
has devel oped an elaborate model (see figure 2)” of the soul.

In Thieme's earlier teachings he listed six characteristics of the soul: (1)
self-consciousness, (2) mentality (made up of the mind or nous and the heart or
kardia), (3) volition, (4) emotion, (5) conscience, and (6) the "old sin nature."®
Then in 1974 he modified this dightly making conscience a function of the
mentality of the soul (specifically a function of the heart-part of the mentality),
rather than its being a separate function of the soul. In 1977 a mgor change was
also added. Thieme concluded that, the old sin nature is not a part of the soul, but
rather an organic problem:; therefore, it is afunction of the body.

Thieme further expands the function of these four remaining
characteristics of the soul (self-consciousness, mentality, volition, and emotion)
by describing the soul in terms of lungs. He concludes that, since man has
apertures for the physical lungs and stomach (nose and mouth), God must aso
have created him with apertures for taking in and responding to God's provisions
for the life of the soul. The soul is developed then through the "inhaling" of Bible
doctrine (through the apertures of the soul) and the "exhaling" of love toward
God, toward one's spouse, and toward friends.® In this same context, Thieme
also attempts to apply the analogy of a woman's 